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18 = TRE XK. RB, CAMA ORIENTAL INSTITUTE. 
i: “Mandeans and those of the Zoroastrians, to enable scholars 

tos see, to what a great extent. Zoroastrianism must have in- 
fluenced. Mandeism, ‘Unfortunately, we have. not sufficient 
ae : materials here, jn Bombay, to study 1 Mandwism, at first hand, 
ee ad even at second hand. For example, Mr. Kraeling vives a 
_ bibliography of recent publications on this ancient sect, but, 
on inquiry from the Librarian of the B. B., Royal Asiatic. 
oe Society here, I was told on 19th December 1929, that ‘ “None 2 
~ of the books are in the Library.’ Pod hope that some Aves tae a : 
Pahlavi scholars of the West with fuller materials at their | 
disposal | in the libraries of the West, may take up the | 
question of similarities and throw more light on the subject. 
My limited study leads me to say, that the Mandzans, it not 
~ originally a Zoroastrian sect, were a sect very” aad” 


ea influenced by Z oroastrianism. 
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thes view emu Ao ae ing aside the question ‘of similarities, help 


| ge fersaae Me a. to) say, that the ‘Mandeans are the 
2 sennants ote a : Zoroastrian sect : 
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Dr. Brandt thus oe ‘of these denon ' 














THE ‘MANDA NS 








omy 








My pe : ae i Ts .. 
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hee iy Reh a Coy en thay ee ne . ete ven 
iia, ncn " po Aa aly ath eg ats eee ea oe ae ae 
ig bane bois Bt oe ‘ : OS = B 
pp pti ge Se RE gotta the oe ge. arat Wittig a ee oe he 
: oe is a pe aaa ay we Sie _ Fetal Gani ite mealiitenalls ‘ 
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oe mown # as Sabian an Nas asoreans “or | St. | gy ohn’s s: : Christ-- 
: es jans. oh Der 8 are spoken 2 of a as * fa ningoe el te e ot at of grea ~ 








2 2 hbo a Journal of sap 1980, 542, oe 


he their. sligiotis their Peer nes ud: their sacred | iteratarys: oe 
~ Besides the records of their religious teaching and their reli | oa 
gious poetry, that literature includes fragmentary remains | 
— and revisions of ancient Gnostic speculation and myth. Pages 
- -‘Adherents of the Mandwan faith, either as. large communi-— Sa 
ties, or as distinct family groups, were to be found: some 
se forty years” ago—and may perhaps still be found—in cities. co 
and smaller market towns on the lower Euphrates, the oe 
 Jower Tigris, and the rivers which water the eastern ‘Iraq Ne 

>»  -al-‘arabi- and the adj jacent. Persian y provinee of ‘Khizistan Aaa 
ec (Avabistan). ‘It is, indeed, necessary for them to live: in thence 
oe neighbourhood. of rivers, sinee immersion in. ‘flo wing Ww water are 
oe Sa ate essential, and | certainly the. most. chara eteristic fea-— ee 
a ture of their religio us. ‘practice.’? a1” Rev. Tay lor, tho ugh he oe cry 
ere has: some ‘obj ections of his. own, thus g gives the view of many” 
- eontinental scholars: 


ae 





oe The suggestion, whieh has ap pear- a 
gd. to a number of continental scholars, is thatin courseof 
-time this sect migrated to the lower courses of the Euphrates, Eee 
ee cand. that. those beliefs | of. ans originally | J ewish-Gnostic eae ‘ 
Cees chara cter combined. with Babylo nian-Persian ideas to form : 
fee ag a syneretism, which seophoas its. summit | in 2 the > Parsee = Soy eae 


SETA EEE A Me nea ERE 


ities ees ae _ : a “a Paes cinas pe sc a 57 wares es “S 






































eo BOs TRE Ke OB OAMA, ‘ORTENTAL INSTITUTE 
ee surviving exam ‘le of. a relighen, compounded of Christian, : 
Jahan heathen and Jewist elements on a type which is essentially 
that of aneient Gnosticism.’ Among the heathens, the oe 
ne writer seems to include t the Zoroastrians also. = 








‘The Mandeans are a very, old sect. The seript of oo 
ee their: language is. ‘said. to belong to the 
: os re pele first’ century? A. C. $0, they must have: a 
ase ae - existed. as a. separate. people or tribe long: Pe 
oP a : cS befc ore ! Heist. - Professor Kessler spat of them as “au a : os 
ats Oriental sect of great antiquity ” 2B ee 








The Mandesans are ‘something Tike thie, remnants of aye 
he Discovery of 0st tribe. They were “a forgotten: — 
a their Sect. ‘Their : people sk till late “ in ‘the 16th. -eentury,. ee 

on “persecution... a 
eee when the attention of Europe was drawn | 
oe ey: them byt the Portuguese, who then ‘ ‘dominated the Indian: 
ie ~ ocean, establishing themselves securely at Goa on the: | 
? ss ae ‘Indi ian and at Muscat on ¢ ie “Arabian: coast, and in: 
the harbours of. C eylon’?.# 4 When the Portuguese esta- _ 
“e piste themselves in the Persian Gulf, the J esuits, who 
founded. missions there, discovered after a stay at Basra, 
oe that. these people, known. also as. ‘Sabbi- or Sabe eqns oe “held. 
John the Baptist in honour and baptized® their children, 
a and $0. came to believe that thi is baptistie people were alread yo : 
Pee ae semi-Christians. and neede d: only. a little instruction in 
pes ae order to. become | good” C at holit as,”? The: J esuits tried to i. 
ne —— eonvert them. into Christianity, but, not succeeding to do 80, 


caren nt etennnne it Pee eS 










































saninaedeugironsnten eran eva teteniso nineteen tr 


Cee “Bnoyetopiodia Britannica, ‘oth ede, Vol. ‘15, ‘pe 467, col, 2 Gas 

2 Revd. James. _Bastinget acre. | of -‘Religion and Bio 
Op. Cite, Pe 386, ‘col, Be ee mn 
OB -Eneycl. Britannica, op. ite pe 467, = 2. EES rE 
4 Revd, James aoe bake of Balin a ‘and Ethios, 
op. cil, B91, coed CUNT eee 
a Ba ‘The. word is nek to be: understood in the sense. of ‘Chistian 
pti,» ba at as a a kind of sacred. bath. | , : 














ne Pa or bodily penalties, to attend the Roman | Catholic — | a 


__ gonversion was set on foot, supported, however, by doles of feels 
es food and clothing to the children of the poorer Mandeans.’ 4 ae on 


the initial discovery of the Mandeans had been satisfied, 
- thiey ceased to be a subject of discussion, remaining in ‘this | 
condi ition of disregard | some two centuries. ‘Travellers? ee he 
oe in the: Ori ent oceasionall: ly re po rted that the; y €0 ntinued o heee na 
oe to exist, -compends- co ntinued to mention. them among the ANG A ie 








THE MANDEANS- | ae Ot : . j 


PEST SRLS RNS Loree ens gta re teatertcemt 


Sie 


“induced t the pasha to order the ‘Sabi, “andes threat of ree 


inkoy Meee: 


a place O f worship.. ows ry - soe ‘ wre aeeasie In this. way the. work ‘of: . : . oe & Bees | 


2A au aR 





‘As said. by Dr. Kraeling, ‘ ‘On Ge the curiosity aroused. by SER Gh | 





oe oe iosa” which com pends will mention, but th at was about Phe ee : 
ro Only the new imp. etus given to Oriental studies in the ee 
os ainctomnth sontory: brought t the > Mandeeans t to the fore, ee sobs 


ot ee ett eine te OW. ‘reduced toa gmail number byt per- ee 
“Their popalation, -gecution. | In the 16th centu ry, when first: psc ee 
—  diseovered, their popul ation amounted tO eg 
a 15, 50 00 ‘penples, A ceording | to. Dr. Brandt, in 1875, theiy 
total: numbe er. came to about. 560. families. with 10. priests. i 

pe Including afew other settlements in Turkish and Persian... q 
territories, their numb ber came to 4, 000 persons of whom si 
hy 500 were -males.* a E nforced — privations, “military LN 
3 eons pesintin: and | deport ration, all impor ed t by a  perribly oe : 































oc eerie aT aise a and Bthies, p. 301, ee 
--@ Thad the pleasure of being i in Bagdad for 10° day Ss ‘from ast aoe 
oe to 30th October 1924, and of visiting from. there, Babylon Pie 
Eon dhe Khusro (es Clesiphendy Kerbella, ‘Kadhimein and N ezd. I as 
ie about them whe en ‘there, where ‘fey a are monly 8 said | to ae asta. ee 
: ay 3 J ournal of the American Oriental Society, 7 ‘Op. cits, Pp. ‘196, i 
| : oe By astings! Bacyolepedn of Balen and ‘Ethics, Pe 
at col. 1. ee ee eee 
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: ‘the: sect j is in the last stages of the proces 8 of disintegration.” PEs 
ae They now form about 200 families. OPES Ae 


"According to Dr. Brandt,2 2 * Ty the Mandwan dialect, eh 
M anda’ is a by- f orm of madda or midda hd ae 
a noun in their dialect, de rived from a : 
eee ie “root meaning, to know. Manda ahayye, 
“the ino wiede ge sof life”. "Here, the root of the word manda ee 
a may be taken to be something 9 akin to the old & ryan root man ee 

i. (Av. $e, Sans. Fa), ; te think; and the root of the word hay yye oe 
eh may be taken to be something | like the old “Ary an root ah 
(Ay. et, Sans, a, Lat, esse, Fr. ate e, Pers. jaa), to hes a 


; ne ‘The Derivation | of 
eee their mame, | 












. to exist, to live. | 





The ‘Mandar ans ‘speak ‘rabié. or Persian, “but the | 

CEE ee yo Nerigmage of their sacred. books: is an 
ae hei Langrace ~ Aramaic — dialect....... ae written in a 
: and ‘eripte’ 2 [5 
ar ae ee peculiar character sug ggestive of the old 
oo “Pelmyrens.” sa ‘Dr. ‘Brandt says on the authority of | 
uN deldeke - that the language is. “the form of Aramaic whieh 
ee developed i Lower Babylonia”? 18. —Agai in, *N deldeke 
_ Notes that. the Mandan seript bears a. fairly close 
relation to ‘the earliest form coe Pahlavi, ‘especially the. 
oe so-called Cc haldeeo: Pablavi. The seript of their language 
| apes # ‘has. the. advantage of exp ressing . ‘the vowel- sounds. by 
Boe letters an d does not require diaeriti cal signs.’76 So, i in this 
Ss point, i it 3 re esembles the seript c of the Avesta Tenguage. 
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; Ik ‘ig. the question, of: their vali gion that principally — oo 

; - ee ee drew the attention of: ‘European: visitors poe 
. Beg and scholars towards them. “They ime | 
ce ce quired as to whether they had ‘more. of : os 
as de ewish or Christian or other elements in their religion. a 


a “The Mandzan and ‘the Manichean sects have many. | re a halt 

: “ideas in common, and both are believed to be “indebted to 
oo the same. group” of sources. on large proportion. of the : oe | 
material common to both is explai ned by the mass of 
Parsi: ideas in the Ju dao- Chris tian groun: dwork | of. She ee 
- doetrii ne of the king of light on the one han d, and i in : the ee 
oe theslouy of Mani on the other’?! Rae eR ie hae onan ee gh 
"Scholars ‘see gnostic. elem ents’. in- the bell fs. Or ‘the easy 
ae “Gone a Be. M andweans as noted in their Genzé which nc . 
ments in ‘their Re. is one of their earliest writings. But we hot Psi 
a ee eee “mow that Zoroastrianism or Parsiism had 
- influenced the Gnostics.. As said. by Dr. Spiegel, Parsiism : hy | 
- at “largely contributed to the opinions of the Gnosti es and ed 
: ; | Mani icheans’’.? “Dr. Bigg? has well pointed out the influence Po ee 
ce Oe: ‘Mazdaism ‘upon the beliefs: of the Gnostics, who are a 
SBS spoken of, as it were, as the first, Free-m: asons and even as 
oe the first Christian theolos gians-* a So, one may say that even 


cue ee in. tl he ‘influence of roared there may ‘be tra ces, of # BES 
temas elem ents. a eae eae 
























= » vandean : he Adam’s oe « gusiliary’”, ‘ - 7 ibe proclaim 
eo the: trae: ‘religion, causes | “three hundred - 
and sixty for: the ee hundred and d sixty Bye) Seay gc st 


80 forth from Je t by whom 7 | 
























oY “Did, (Pp oe a — Rect einen oe 
| ae a J Journal, B. BB Royal al. Asiatic Society, Vol. wv, Pe 220. ne. 


aie 24 TE x Re CAMA, “ORIENTAL INSTITUTE 



























me 1880), p. 71 £). In all these acts, Enos has, at his disposal, 





Bee ho elpmate, the bird Vish-karipta.?. 





Se When one 
“they: were nei. 
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_ Hebrews | and the Christians. 
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“34 ‘Vendidad 1. 42, 
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“speaks of. their Seligion, one “must sisike’ a 
- distinetion. between their old beliefs and 
ther cane their later beliefs as” affected by “the 
es ve influence of Christianity. in. later. times, 2 
: a influence which has led to their being spoken of as. ny SBte: 
Christians”. ‘Originally, they hated both the 
The question which Jed 
My. ‘Kraeling to write his. article. in the Journal of the — 
‘American Oriental: ‘Society | is. this: pe “ Have - we in: the 
_ ‘Feligious tradition and. thought of tl the Mandaic sect the key “ 
ae the origin a and develope of the B conception of peat 


the Ma si ee sect -gannot - 
, these to : Dek Bran at in the final 


, eee ee a cae 


w Oren Bocdety, ®. ee 195, 


his father) he is s charged | to deskroy. the city ana co so. 
he ee AN, the. for m of a white ea gle—co rresponding to the white oe 
VS Saloon in Bundahisn | (XIX, 28, S.B.E., Volume V (of 


a cloud, in whieh he. dwells ; and from its matter he fashions _ 7 


Cer cae the body i in which he. appears upon the earth as a 1 MAN ies oe. 
In the elos sin g peri iod of the Genza literature the Manda 
ee, ans” be gan to. ‘depict the cloud of Enos in. conformity 
ata: the ‘Parsi. con ception of. the G arden of ‘Yima Ml, 
cas : 7 : a The ou gh all ‘this: account is. not on. all | ‘the four TS, of a 
He en what is. said of Yi ima ‘Khshaat ta or J amshed, ‘it. seems, that on 
: S 3 some 0 of it was. influ enced by what was said of the ‘Persian os 
king in the Parsi Vendidad and els ewhere. | The cloudin 
ee ‘the above story of Enos replaces the Tt ara of Jamshed. 7 
Ss The story. a the white eagle: reminds: us of Tamshed’ Ss 
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ee a ; sections of the: sect ” s * “ two most notable dowtmmenta.< senes seattio hes ; 
ie Messiah, the prophet of the J ews, is actually deseribed asa Panes 
 Jeader among the wicked spirits who make the human race 
ae abandon the true religion”’. 1 We read : ‘ “The study of these - Pha Tae | 
_ -‘Mandaie texts at once showed that it wasincorrect to think = 
| of the Mandeans asa Christian sect, or to speak of. them ag pe aged 

— 8 ‘Ch ristians of St. John’. For, tho ugh in their x . mythologi: Cal. 
oa outlook they differed but sli ghtly from such as ‘Mani, who at 
none the less styled. himself ‘ an apostle of Jesus Christ, 
oS there existed a fund amental difference between the “Mande- A: 
ans and all those. groups properly or improperly designated So 
24m ‘the past as Ch ristian sects, namely | this, that they defi- oS 
ie nitely | ‘rej jected Je esus, considering _ him to” ‘be the every es 
oe impersonation of. all that. is evil. and deceitful. To t he ee 
- Mandeans, Jesus is the -“Meshiha_ d aggala, ‘the false. OF ee! 
ws ‘ lying | Messi ah, th re ‘Antichrist, the offspring of the a ae ed 
‘Spirit herself.’”? In short, he is considered tobe “a = 








“SSS TET Rate een conn rere oe Se = eee 


SOA oer Peseta i RE lS AME CA pA ES 





SR ae SR Ress nce pa 


- deceiver’?.5. We thus see that the M andeans : are. neither Past ee | 
. af a ) Christian sect nor a J ewish sect, a 


















They a are not even. a M ahom ede an . sect, bee: eause o thie ey ; have cee 
been persecuted from time to time by 

their Mahomedan rulers and. it is this con- - 
Per - tinued persection that. has. reduced their oe 
nun ber. + We read - ait ‘In Meso potamia they represented a ay ey 


naomi nin 





: ee The ey ‘were ‘not 
~Mahomedans. ae 














a a, | "Hiatiogs? Bnoyolopadin of Religion and. Ethics, Pp 8 $4, “cols, ge as 
7 ae bt Deer bec ae oe Journal Am, 0, Sty. op. Cites pi: 29 ? 
Sa 3 aatings Ennzolopetio of f Heligion and “Ethics, Vol. 


Pe ca 








oe “a ire seer seria 3 tha at they + were ee are in a Babylonia & W hat the Kaflirs a ne 
ae le were in the ter ritories. of. A fghanistan upto. a few years ago. when eae 
Se Anir ‘Abdur Re hi man - invaded. th elr jonntey and forced them to. tum es 
| ee fa: omedans. “The country of. J afiristan , including ‘the: | districts Se 
ey “Wakhan- and ‘Shignan, ‘contained, ‘about. five t red 
year 8 ABO a , Bumber of ' Zoroastrian. "cording to Col. ge lore cdo 






































Bh Be THE RK RB “oAMA ORIENTAL INSTITUTE. _ 
a  petigions ‘minority; “they joved! “the: ‘Mahomedans not 
ee oes Se Bb. BLE. and spoke of their. prophet in a disdainful w aye 
0 Me. K racling adds :—“ As far as the. Mahomedans- are 
; cone cerned, who. were ‘of course in the majority, and who: 
_-wete as intolerant as the Mandeans, though for a different 
reason, the peaceful co-residence would seem to be stent 
gmt Fy would appear to in dicate. that, the Mos lem rulers 
an glassed the Mandeans with those. ealled ‘dhimmi’, ie. ‘the! 
See ones with whom a compact for religious toleration nad been 
an made. The Mahomedans | granted reli, gious toleration ‘to. 
oe stich as worshippe' d the one God an dL were in possession of. 
some form of. the. revelation of that onc God. Now the 
Koran mentions three groups: of dhimmi, the Jews, the 
Christians and the Sabiun or Sabeans, not to be confused — 
ie with the Sabean family of. Semitic peoples.’ | 











ae io Ir, ‘Kraeli ing, after discussing some points. ‘about the. 
ae -_Likeli litipat: time: of the origin. of this. sect, says: ~~ a 
being an offehoot | e ‘Certain: ‘of the Mandaic. doctrines | at * 
| “og ob Zoroastrians. o i, 
ae east appertain to a. mode. of religious: a7 
thought that had’ its: hey-c day. ine the second and third. 2 
Christian centuries”. 8 So, if the 2nd and 8rd ‘Christian — 
centuries: formed the | hey-day of. the. religious thought | of 
oes the’ Mandeans, it. ‘follows. that they originated some. time s 





















ih 


te before, possibly oven. in a century before ‘Christ. Wee 
ree read further :- el —- he Pp resen ce ine -Mandaie~ ‘thou aght - 
Le of 50 much that is: primitive, and ‘the Jad of it in so 





neti 








deminer eseactntty sre cman 


the Zoroastrians | there in the midst of a Mahomedan country ¢ Wood's - 
: urney to the. ‘Source of the River Oxus, pe 383. For some further 
ee aaa vide my Lectnres. on the Country. of the Palmirs cer Rat 
‘Uds). ee my.  Guieeatt: } s Dapee eet Basayr, I Part I PP: = LONE) : 












i% many “other ‘Gnostic ‘faiths, ahoae: that in “athe: Mandaie seh 


of those artificial arid arbitrary convictions common to. the an ees 
= later stages of the Gnostie movement, but. with | a ‘religion oe hee 


: | b elong or ‘to the very beginning of the Gnostic era. x ee oT think eee - 
a th at this | subsoil | of Ori ental, religious | genius is s peci ially ier 
that of Zoroastri: anism. ‘There: are two classes of beliefs, viz, eee 
— () pure religious belief, te, “belief about | God | and His 
cS a powers, ete, and — (2) re ligious- belief, i “asso ciated with oe ee 
Ole anners and custoins, ete. Of these two, in the caseofthe = 
: | | | es firs ty ‘on 6: ¢ an fin da little difference between Zoroastrian. ; : 
a Delief and Man daic belief al ) out God. | There may be: little en 


ty religious manners ‘and customs, I think thereis an 
. extraor dinary s: sim milarity between ‘the: Mandeans and the SE ges 
ae Mosiastsians it ee a en : ee ee 


oe of Old Testament tradition”? and thou eh S| 


| VG polish ¢ or  parnieh of Jen 
most of their beliefs were ‘their own cig 4 whic cy 

Pd loved and cherished. We have a ) parallel OL: this spend 
/ fe Our own country. “Many Indians have received the traits : 
of the W ( 
a “ pean polish ’ ror A 





HE MA NDEAN NS ae BRP OS OORB a ed 


theology we are not dealing, as bar Khoni thought, with one oe 





a4 that wells. up directly and spontaneously out fe) e the ‘subsoil | , AS 
of Oriental religious genius, and that may therefore well = 














0S Car ee RSA Rp a REST TREO RTT Ooo Bt me eRO I mat peepee, cape Feast cia ce y Beg og Sin reo WSguen gt ut, ant eee Brae urea 
anaes SESE SES TEAR DIB STS A UT IE ATE IE Na A RS RET ea eh a Soe rer tea et gece eee tepigetitn hestomoe - aie Fo pees ene : 
SEE RE RR SEER TU EE RT TSE PT BT ET PRL IN OT RSI Tet 





| influence of Zoroastrianism. But, in the ease of the second, Oe 





“Though the MM, Mandaie G ‘seriptares | ‘are Y epl @ ete Wi win : 
Christian — 
ae belief” ye 








ee thought | and practice: helped to. mould a 
oe the ey show ‘ “enmity. towards Jews and C 
MM r 1 Menai calls | this” 8 peculiar Problem”. 






















Jewish | and Ch Shri . 





Vestn, civilizations, spoken. of at times as “Buro- 
ve “ American. polish”. ‘But, in spite of that, ae 
2 2 here sare a punta of people who are In diar Bo i om. tk ei : 
core, from their heart of oa and, liking wh: bis teks 
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oe question, one important, I may say the most ‘important, 


as manners and customs. 


poem t he Mani cheans and. the Christians. Peet eee nee tem 
4 ae they, apne seeasaneeenan othe ‘peagnable: Mandevans.” : e aus 


oe “Now thet; it the Mandeans of ‘tha: ‘Buphrates Valley OS 
es - y - were neither a Jew, nor a Ch zistian, nor aMahomedan 
geet, what. were they i in their belief? In determining this 


point is, that the Mandeans ran down in their writings, 
as said abo ve, the Hebrews, the Christians and the Mahome- a 
dans, but not the Zoroastrians by whom also they were 
7 surrounded in. ‘their country, and with | w hom. they, must 2 
: oa have come into very great con tact. Why did. they nob 
Be) yon down Zoroaster and — the - Zoroastrians? This: Coe 
Sepa (ae very. significant question, | and. the reply, in my 
ee view, | seems to be, that originally they may be Zoroastrians 

Spot SO semi-Zoroastrians. Like the Manicheans, they werea 
geet of, and offshoot from, the Zoroastrians. They were 
one of the several people of the Euphrates Valley, a Baby- | 2 
eee lonian people, who may. have taken MP. Zor roastrian | belief, a 


Again, | -aectrding” to Dr. - ‘Brandt, | “the ‘Sasanians wet 


See As Heth int tevforing i in 1 polities es, ‘But ano othe er reason, and. that a an oe 
oOo Ey ortant | one,. seems to- be that they had too. much ine 
oe their beliefs, customs and manners, which was one 















es with the Sasanian Zoro ast ria ns. 


a ‘The persecution 





7 Ent! hands of the. the Ar abs. : ‘Referring to. the 





oe boca fall. a prey; ‘day after day they. make war and ey 
: obs ‘Hastings’ Togeeeett of Religion nd I thios, s, Vol. 8, aes 
eB Pp 385, col, a . pe co Pee ue ae ee ee fe re oT ; | oe 


Acco rding to Dr. Brandt, ‘cert ain - portions ‘of their ae 
 Genz&, which were latterly added, refer 
of the Mandeans to their pe rsecution at the hands Ss. of en 
Arab com 
oe Sue) sqmenon, ‘their writing says: —** The whole 
Po earth | is s made aah ect to his throne’; to his followers all 
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| shed blood, a are ever an oppression a the tribe of the aoe e 
a souls and to the great family ‘of the Life’; ‘and there are. 


also many souls of the great family of the Life, who go. eh ee 
| over” to them and. deny the name of. the ‘Life. 17.72 : 





Dr, Brandt adds :— “Tt must have been about ‘this ee 


peeled} in the 7th or Sth. century ALD. that most. of the era: 





_ _Mandszans having reached the limits of endurance, pave 8 ee 
way before the Muslim Arabs, and migrated oy ERE 
oe toe the adj acent, districts of Persia. It is possible that We, fo 
ee minority, as found later on the ‘Euphrates and Tigris, had. See Ns 





from Babylonia : a A 


‘for a time ostensibly ado pted Islam, or that they, concealed A mae 


e themselves among ¢ the adj ining 3 marshes.’ 772° DEE Bs Pena 


tN ‘ ‘ a . es , “ ' ' ‘ : . : ae % : : . - o 1 tat al . oe ve hs? arena piaaee (re eho © Pt EGGS te ’ te, 
: ; : ‘ rae , : as ; _ . pete ‘ ee ' , AS 7 ' g ie 4 2 ! wate 
- eh es ca ; , : ‘ . : . : " ina re” at : a ony Fy a ait ‘ ' jay a Nat git ae mo : - , : ; cit hae 
. " . ' oo ' . Seas X : ae aa ES . 1 nee? ee . ; see Boch 388 te ws anys 
: : oo : ; : ‘ eakbe 8 are oy hoe fet fee : Te ‘ nt are 1a “eee at : : Ay tas Micegety ee A een e Pais " is p 
' Lr Pans ’ 
a : : ; \ 
‘ 
: ’ 





. THE SIMILARITY OF MANY OF THEIR: 
: "MANNERS AND CUSTOMS WITH THOSE OF 
| THE ZOROASTRIANS. 


BELIEF. FS, Ses 


oy will now. examine ‘the. various subjects of similarity nee oe 


| ‘Between the religious beliefs, manners and customs ofthe =” 
a Man dmans and. those of the Zo roastrians, Ir will i spas of He aoe 


ce subject, under the following hea ds : rea ore 


os am). ‘Their » Prietood. 1 








[ Their Religious - 


oO 





y Writing os, “Prayers, ‘ete. “Their ee 
- Creed. Go d hea d, Creatio on, Destiny of the soul, Bee 


D* Theis » Baptimal la strations. eo Benet! for running ae oe 





The Status ot ‘the 
Initiation, ete. a 


oe a ) ‘Their Calendar, & - Le ae Se 






(9) Soul and the Destnates oF the © Depa avted Soul. 


: | wD ‘Their Commu: union. 



































te oo BOs | “THE x . Re re AMA. ‘OntENE Ab INS? TUT! B 


Iv. 


oO. ‘THEIR RE LIGIOUS “WRITINGS, PRAY! ERS, 

ETO, THEIR CREED. GODHEAD, ORE ATION, 
DESTINY OF THE SOUL. 8 oe 
Pe ‘a will, t first, speak of the daa. ‘religious : 
a ore L The Mandgan writings'—(A) | The three classes _ of a 
as ‘Religious ‘Writ- writings; (B) Writings for the Dead. and ge 
a. oar DS Their three Living; (C) Introduetory and Postseript a 
coe Classes, passages 5 (D) 1 ractates 5 : (B) Possession 
eee religious Mss. as act of charity ete. We gather fr om 
: Ap te oe different accounts that their writings were of three kinds: Si ae 
i : (a) The Great book (Sidra rabba). eee a 

(by ‘The Small book. | a . 

~(e) ‘The Drase. ee aie, ees ce ee 
a Os This division reminds us oa the ‘three classes | in whieh, : : 
es os in 1 later times, the Avesta are. divided, viz., (1) the ae ent . 
 (Buzérg), (2) the Small (Khordeh). and (3) Darushtah.? a 
ae fee We read" The r ; most. valuable. ee ae the most an cient - 
oo : me : - portions: of Mandan literature are col- 2 
ae am The Groat “lected in the voluminous Sidra rabbi 
Ske es (Gre at Book) or re enzé, (Thes au rus), Ww hich oo 
as: s divided into a right and. left. part. This consists lar gely 
ee see of theolog oi ical, taytholog vi ical, -ethi eal. and histori cal trea. 
onl RE tises, Ww which are “interspersed with revelations, prayers 
ETO mad hymns. ee cannot be doubted that these | 
documents” of ‘the Genz which speak autho ritatively : 
one of -Mandean thou ght and sentiment were composed ae 
en prior to. ‘Muhammad’ S day, and such. later veda etion— 
ae ORtenS far from comp etent—as ot hey have | un dergone eo 
was ‘the: work: of Mande ean priests | who were concerned — 
ces transmit in some form to future generations the 9 greatest ue 
poate amount of their ancestral literature.” m8 Ay 















ne : "Hastings | Enoyel. of. Rel. : 
os “Fhis: name seems to inelnde all lator es i ‘it 
a : ‘Hastings’ 







| Hacyak 0 of Rel. and diane ce City »P. 880, cole = aA 


ss the older portions, and. from its allusion t to | ‘the Persian . D ant d : 


; between 70 700 and 1900 Add LD. Many ¢ of the doctrinal P 00: rt tions. so 








say the. same , thing’ as chai about the Avesta and Pahlavi oh ES 
writings of the Parsis. | Prof. Kessler also speaks of the ‘a 
“Man dean. books as “ fragments of very various antiquity 


hen derived from an older literature’. I think that, that older See 


| : literature may either have. been a foreion literature, vig. “3 : a a 
the Avesta literature or, if their own literat ure, it must be Pee 
a 1 Literature much influenced by Avestaic writings. fogs he 





Of the above frag ments derived from an older lta ea 


: 2 cia at ‘ largest and most ‘important is the Sidra 


au re, ‘Prof. Kessler says: Seal Of these. the “ue ie he | 


: rabbi or ‘Great Book’, known also as Sp eed 
- Ginza? (treasure), consisting of two. unequal parts, of which coe 


tS the larg ger is called ‘ yamina’. (to the right h and) and the we = 
ne smaller ‘s 's’mal 1a” (to tl the left hand). because of: the x mannerin 


; which th ey are bound together. In. Peterman’ Ss: Editio on the 
: former occupies three hundred and. nin ety-five large quarto 


adh “pages and the other only one hundred and tl thirty-eight. “The 
7 former i 18: intended for the livin 2; the latter consists chiefly 
cee prayers to be read at the burial of priests. As regards 2 
doctrine, the work. as: exhausti ve; but. it is chi aracterized 
throughout, by. diffuseness, and often by. extreme obscurity, 
oe besides. bein ge occasionally. sel f. CO ntradi etory, as mi ight be 
expected in a work which consists of a number of unco nnect- 
Holes aed ‘paragraphs: of. various. authors bi i Dp and date. : The 1, ast eee oP 
section of the right-hand part (the ‘Book of 








£1 Kings’ oF is one of 








J tabian. kings’, ‘may be. concluded to. date. from. somewhere SG 
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a * The Drdsé j is 2 eo lieetion of. tractates, ) many , which: | i 
have come down i in an in comp lete, or, at “help 


7 ‘The Draco. = 
dee ast, in a corrupt, textual form. a: 


‘The above division into ‘Great and Small yeminds us, « as nae 
Phe Great and said above, of the Parsi division of their = 
the Smaller Aves: sacred writings as (1) Buzorg Avesta, é big foe 
oe of the Parsi. Ta pyar Avesta, (2) Khordeh Avesta, he, 
ee the Smaller Avesta, (3) Da rushtah Avesta. = T he Kho rdeh- | hoe 
oes oo ‘Avesta j is a more common term ; not 80 the B uz6 rg Avesta. ae 
LS The Irani. Patet? speaks of three. “divisions: _ @ Avesta-i Oe 
cana’ amash (264), (2). Avesté ani Khordeh (wade) and @) 
oe Avest 4-1 Darushtah (yee 9, i, Cn, the perfect Avesta)’. 3, = 
he Drasé of the M: andwans ‘seems toe resemble the 
ee Darushtah” of the Parsis.. Itis“a collection of tractates, aes 
_ many of which have come down in an in complete, or at 
--Jeast, in a corrupt textual form.’! The same may t be said ad 

a of the ‘ “ "Avesta, Darusht ah ” ue "as referred to by: some. | ae 








vce Me saw above that. the -Mandean ‘8 idr re rabbis (the coe 
Bee ees Great Book) “ Gg divided into oa ri ight and 
ae (eaers Be ~ aleft pa reo: alte is said that “the right 
oe oo " the » Eivlpg, a hand P ages are tor the living an d the left. 
Pa ee hand fo se the d : lead? 276 “at. ‘itis. meant 7 
the abs y, “that at writin as, ‘consisting of P rayers, ete, on ‘the 
Boe right hand, are to be re scited for living persons, an d those oe 
on the left fo r the dead, we may! say that, though 2 among g the eae 
is | aa “Batings! Eney al: ok ‘Rel. ‘and Ethics, Vi U1, P. 380, ool 2 2. Eee ne 
2 ‘The Pazend Texts by B. K, Antia, p. 142, 1.18. eae 
a UB Vide Darmesteter’s Zend Avesta, Tome III, . pe 176, ny. 6. ‘He Gua 
gue a writer who ‘says: that. according to some, ch umsh is ‘Khordeh a M 
Avesta, ‘Some speak of the Khordeh Avesta as: ‘Drushta. Aceordin; gz to. me 
- obhers, Khurdeh i is small, and Drushta, the larger Avesta, and chumsh aa 
the, Avesta of minor prayers | like those for Goméz, BashAsp, Ghosal, ete. 
Lie Hastings’ Encyel. c of Rel-s and d Echios, Vol. VIM, p- 380, ol. a 


fe a “Pe B68 6 ool, | ix De te a ‘Tbid. col. Bs De cS . 











wor yin arnt 














THE MANDHANS i 83 ee Oe SEC 


Zoroastrian seriptures, there j ig ‘nothing like right and lett, iP 
: Re have prayers ete. for ‘the living (zindeh- ravin, 4 en the 0 oF] 
-, living souls) and for the dead (the anosheh-ravin, é.e., the eh See 
| _ immortalized souls). Though not divided as those of the — co 
right or the. left, th ere are some parts of the. seriptures ey 
that are recited for both, the living and the dead, with i | 3 | 
slight difference in a sm all formula re cited at parti cular — ae 
parts of the scriptures, ? 1 Again, there a are a number of ee 
- Gcsind of the scripture which are recited for the living g alone. eae 
Te1 rightly understand what 3 is said by Dr. Brandt?, ea 
= i ka Taos there are, in the ‘Mandean- prayers, le a: 
ges - ductory and P ost- _ certain - introductor? y passages ~ and eee net 
mae both. ee : ae pos tser ipts whi ch are common ‘to many ee eee 
VOLE SERRE See sbeite "prayers. If so, ‘the Loroastriz an ‘serip- nee ed 
- tamned | else! have. the same. All the Niyaishes and ‘Yashts es 
begin with the same introductory portion(pa ndm-iYazdin 
ete.) and end with the same postscript (ahmai raéschaand 
woz nek-nivm). There are, in all, about 29 ) prayers of that oa, 
S acatine Niyaishes and about 24. Yashts., 09002 vs oe 
nae We read: zac The most valuable from: the e ‘histo tia | 
ae oy Thei ate “Bk few point of view, and—at least j in the main— a8 ee 
oe - torical portion and the: most an cient portion ns. of the Maz he 
eee a dan” literature are colle ected ‘in. the ne os! 
ae luminous: 8 idr ra rabba. (Great Book) ¢ or Ge enza, (Thes aurus) 
whieh is. divided into a right and left part. This consists 
: largely. of theological, myt ological ethical, and histori- | 
ral. treatises, which * ‘are ‘interspersed with revelations, 
a praye: ers: and Syms. od Fear ds the narrative tra ot ates are 

































: inipoitanies, “he: ‘shar: having taken their ‘materials a 
fo their themes from the former. In ‘some we find fragm ents mee 
4 Vide for the ‘formula. and its: ‘explanation, By Ai “ Relig gious a 
Ceremonies and Customs of. the | Parsees,”” pp. 383. 4, es ee 
oe Be Bangs 1 Dict, pe cits Bi 880, col, 4 last: Hines, De 
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ome interpolated from “older works, ‘not now extant, while not i 
foe og few are a mere pat ch. work of remnants. of what they — 

: - Geiginally contained. ath Much of what is. said here by. Dr. , 
Brandt about the fra mework ete, of the Mandwan writings 
as tes applies to the. Avesta writings. 2 er. 
ne x | oo De ‘Brandt says : — ‘There : are still: serious obstacles ; 
way EE AS toa complete translation of the Mandean 
ee Teaporianca: of a Dy OS 
oo further: study. of writings. | fe These contain a large number oe 

ite daeat au , Whit, ot expres essions: which we can inte rpret : 

oo “ef ee ae only conjecturally or. else not at all; ‘some — 

oe appear to obe Borsian: in. origin, but there. are also a number . 
A GE genuine Aramaic words. whose usage in other dialects ss 
ee does. not suit. their Man dean. context, while 5 in other cases 
Ce the context does not clearly show which | modification of 
Picea meaning has been developed from their etymological | root. 
Se Se some ‘instances, again, it is obvious ‘that. words. and 
co phrases have acquired a. theological or ritual sense “which | is 

Specs not clearly determ inable.’ j ae . a i ‘think a further study of 
Mandan religious texts. and a. correct translation will 

cere. of use and interest to. hot! by the Mandzan students 
cae and Avesta ‘stu dents. ‘The attempts | to. understan d the ee 
Ges ‘Mandean texts with the help of the Inowledge of Zoro astrian ; 
ie religion, manners and customs | will thro Ww ‘much ii ght k both - 
oe on nthe Mandean religious writings and on the Avesta. : 























|The final redaction of the Mandean writings must. have : 
es oS - taken place on Persian soil. We. read : : 
Sate - Bin “redaction = 
| of. Genz - “ Persian loan-words are. ‘found. even. in i 
et the oe oldest Mandean texts,” put names 
no like ‘Yawar £ friend’, - Beper ‘Sam a 










| Mendaans “geeash ¢ on “Persian: soil”? 3 


cos : , its seoms. ee. Entbel ot bn aks most, ot 


eenrsean ' 








sere ' ; 








i | the @ tr actates in, the Genz underwent their final ‘redacs. ee oe . 
tion, de, attained their 1 
oe “appovinen!”. ae 


on Religious ia ee 
al ari Ye aes err ae 


part of a religious-n 
ae: other. religious subjects. written. Such. Mss. when. read 
cby. others, were. believed. to bring. spiritual benefit to. the 


_ readers to. pray, when they read the Mss., for them and for . 
. se 2 the owners who got them Ww ritten, by. them. ee ee 


ee. Pahlavi ‘Bundehesh, the Ms... DH, which belonged | to. the : 
date: Dastur Dr. “Hoshang Jam asp. Therein: the seribe - 
ee xequests his readers to. DFA} for him. | He says: “Te rai-. = . : G Q : 
pavan. patitigih akhar min vadard arzanik yakhsund”? 34. ey : 

cies ver They ma y count, me after. my death as. one deserving a. 

. “patets (prayers. of repentance). on my behalf”, ’, mean- 
eee that. they. may pray Ae God | to pardon his. ‘faults, 
OS {b) For another instance, take ‘the. ease. of the Soe care 
of an old Ms. of the | 
ONL = Gu atte As 





TEE, MA NDEANS 








present form, ins the Persian 
29 | i a ee eee 2 eS 
We read. of the Mandeans:—“ The transeribing of fou tad 
ioe | ei their sacred books, and. even a monetary ; os Pare 

ion | 
( : ce contribution to the expense of stich h labonry, : | 








~parge. stroiws sin; shen ce, nu, Oe priests’ 





Pets but, algo : a. a couriderable number of la: yen, possessed. cpiee”t > aS 2 
_ ‘The. same was the case.among the. Zoroastrians, even of oes 
ee Bombay, upto about 50 years. ago. This i is. evident from the ae 

eee -eolophons of. their Mss,—A vesta, Pahlavi and. Persian—on poo 

| religious subjects, It was. an act of. righteousness on the | 








minded, person. to. get. Mss. of scriptures — 





owners. The scribes, in their eolophons, requested thee: : oo : pone 


(a) For example, take the colophon on an old Ms. of ‘the He 
















Yagna and | ’ Visparad | by Rasen 
rdeshir t GostAsp: belonging to the. Mulla, Beroze 
















ha Pp 390, oe “Toid. p “330, ‘gol: ae 
3 Vide my Proface i in a The = Bundahishn” edited b by v. as ikle. 
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aren memory 0 of his son ‘Béiram.. He requests his readers to 

oo remember (or pray. for) his and his son’s souls. (¢) For" 
oe a third instance, take the eolophon of the Ms. of some’ 


: | ‘Avesta, writings by Dastur Darah, the teacher of | Ang juetil 
a du Perron. Dastur Darab says in his eolophon: “ Kola 


oe me oud’ w wishes and blessings.’?? - 











laism, C Oriental Christianity and Parsism, exhibiting a 


Oe ae 


7 from other sources. ae 
- Dr. Brandt says: —_ Mandzan writers Of. ee ate 4th. 


oF The eir Doctrine or 5th. century A D. 0 “on ined a st i ictly Ses 
oe the: King | of -monotheisic © Gno: sis, which, from its | 


oP hen a eiieisleden er hn sce rath Abethiner ea foun sm SRC ser alo amet aoe wesc sia ae iliac mermometitrrrsiwcnai si cea 





‘ ade aise ashe tema seaarenacicaitis naire em 





— 2 Vide g oumnal ‘Asiatique of. 3 alliot/ 


s Anquetil du Perron. and Dastur D Darab, an pp. 72-78. 
vee - Becyolopedia ; Britannica, Vol. 15, p> 470, col. ‘a 


Haier. w Baareiopeie of Seliger and a Sitios, e 383, ok ‘ 


oo aish: mon bara karitant sham va salam avar li bar& 
a ae vad a,’ ae. “Let any one who reads (t his b ook) sii oo 


We @ read of their. theological system: sant The ania ae 
oo Og pe “Founda tion of | the system is obviously | sought 
ee tion of their ie : in Gnosticism - and more particularly” a 
See are in the | older | type of | that. doctrine 
ne cee senawiba! “obtained in Mesopotamia and ‘Further: co 
le ‘Asia generally. But it is equally. plain that the ‘Ophite: oie 
_ mucleus has from time to time received very numerous and: os 
oe often curiously . perverted accretions — from. ‘Babylonian: > 


 gtriking example of religious syn eretism.’ 773 T think that 9. 
Ee the aceretion from Parsism | is. to a larger extent than Le 








et eir- veoneept ce lead: ing theme, we shall eall hie a octring a 
fee oy Bede oo os of the king of light’’.+ He quotes” ay 
ee enti + whi oh says: Tt One is the loft y king of light 3 in hi is on 
: eae dom, lord. of all heavenly beings, source of all good, erea- ceo 
ab ‘Vide my cries paper | ‘Old Parsee | Scribes. iy: (CURUUL Rs 
ie 4B) ie sy ‘works coe pee Prasfirak x Hiagey ae e art ze ae 


Aout “1911 1 and, Mai-Juin oo 
oR aha 2 Vide. my paper ad  Anquetil da Perron. of. Paris and Dastur oS an 
Darab of Surat.” Jour. B, B. R. A. S., Vol. XXIV, Be 387, ‘Vide ase 





' ae | Light, in the Light which i is ealled. Boundless (or Endless). OMS 
sf —_-ealled Religion is the all-wisdom of God and His matchless wy 


. | between the Mandzan | teachings and Manicheism. Reece 
. read: “In the verifiable parallels, ‘the Mandean: versions $ coe 


thie mass of Parsi ideas in the Judeo-Christian groundwork eee 
ae of the doctrine of the king of light cn the one hand and Wie 
pre: the ‘theology of ‘Mant on the oth er 718. ‘Dr. ‘Brandt hele 

ef says about their. con cept. of God: ae The mo notheistie ee 
— eoncept of. the king. of light, as set forth, with | ‘mar: 
oo Pare colouring in the Genza, must be origin ally | 





“TEE MANDEANS- : ce ae 


tor of all forme, of infinite greatness and goodness S, highly ee 
_ extolled by the ‘kings,’ or ‘ ‘angels,’ whostand before him ts 
7 and inhabit | 11s paradise... ary. complete contrast to all thig ee 
jg seen in the realms of fate with their black waters, oe 
and with a king who.........is hideous.’ All this is well = 
nigh the same as that which we read i inthe Pahlavi Bundee - 

_ ‘Resh of the Parsis which says:—* The Great Ahura Mazda, Se 
out of His all-wisdom and go0 dness, was matchless in” 





a ‘Light is the place and mansion of Ahura ‘Mazda. What is es 


ots goodness.”? _ Farther | on, we read of some Daal aes 





seem to be “secondary, and we must infer that both ca 
sides are in debted to the same group of sources. A large on 
| portion of the material, common to both, is e: cplained by ee 








kod: 


: Jewish ee 








ek ee gis J udzo- Chri sti an. ° ” + Dr. Taylor says :— aff Tl he monotheis- a, 
nue ieee tic teaching centres. ‘ro ound the doctrine of | ‘the ‘King of endl 


ae | Light’.’ 295 y: think this concept is original y ro 
: the_ ‘Avesta, God, A 


ge p.8, Vide my paper “* The Germ of the I Evolution. ‘Theory — 
es in old Iranian Literature | Me (F ournal of ‘the. ‘Bombay Anthropological % 
: a oe ‘Society, Vol. ak pp. 1003. 1014, Vide my 
. a Part IV, p. 81. Vide West, S. B.E., v, Pe Bye 















Zoroastrian, In oes 
Zaha Masada, is often _spoken_ of ae 


eS ri bid, ool. re 2 2 aa Se 
“Qe -Bendered. into > English from: my + Gujar arati ‘translation af oe : 











f unthieg Be egieal AER 


ogy ‘Eneycl. of Rel, and Ethics, Op. cit. p. . 885, col, 2, Boe 
Ee ‘Hastings’ Encycl. ‘of Rel, and Ethics, Vol. 8 PB. 884, ae le 
B ‘Hibbert J ournal of ese 1880) PA 535. eae 

























ce Be BR “CAMA - onIEN At, INSTITUTE, 





- abvant and Khar’ sidnijhesdn, a, é., Brilliant nd Radiant. ae 
S J ust as they speak of the ‘ ‘King of ‘Lis ght, re they speak. a 
a ts | of the | ie Place of Light. 22 ‘This Place or 
eo ae Place of Abode of Light is the same as Avesta. 

ee oe - 7 | garonmana (4 mG} bdawe) “ the House of 





ee thou eht i in. Paola, J udaism, J ewish— Ch ristiani ty and . = 
Pe saan m.”? 


ae - (6) The x los of 


a8 fe foreattien harmony of sounds, the voice of all the 





team being treated as abstractions and personified. Outof — 
conse gle: further developx ent and combination of these primary - 
oe _ manifestations, 2 arise numerous wons (Uthré, ‘splendours’) of 
a which the number i is. often stated to be: three hundred and a 
ee sixty. F hey « are divided into. a number of classes (kings, 
hypostase es, forms, ete.) 5 5. the proper names: by which they oe 
are invoked _ are ‘many, and for. the most part. abana, eee 
borrowed doubtless, ‘to some_ extent, from the — 














“hierar chy. ‘The Primal Light of the Mandeans remin¢ 


ale “Light”? trom gar Re, to shine). Dr aylor s Says i “This od 
ee ‘King of ‘Light? | ‘teaching rec calls” ‘similar. strains | of oe 


Among: the ‘Mandeiang,:. “the Prinal. Light sanfolde : 
ac himself. by five great branches : , viz, ‘the Peer he 
the Mandgans highest purest light, the ‘iehtig wind, the 


- BONS, and the beauty of their. forms,’ all . 


i, angelology. he -Mueh of this reminds us of the Zovousizian. ee 
sus 


oft the. Anagra Rao cha Ao, t the Endless: Light, the Beginningless : 
ol Light, the Infinite Light, whic 3 is the. very. primary. emana- a 






Ahura a se Masta ten aah 
in A _mesha Spentas, a 





Hon of, or From, 1 Goa a Rina 5 ' 















1 Yt, : “2 Hibbert; To ournal of [Apel aan Pp. aoe “ ob: Abid a i 
ew ‘Eneyel- Brit, 9th Ed, Vol, 15, op. cit, 1p. 468, col. § : ie 
: y Be Vide my Gujarati essay | at * Asar Roshni 2 ‘(Anagra- ‘eanonitoy in ae 
: “ae and Sermons on ‘Zoroastrian Subjects,” » Part. IV, ug 
05-21. 6: | Ormend nd Yasht, 2 25 | & <Idha s asti mana » dame’. Sra 





His Primal 


“ pri ma ry mani festa- 


emnmeantnngy ies a vAG 





They are physical or earthly (gaéthya) as well as s piritual Sees 
(maine ny avd). Some of them are invoked. by pro per. na Mess Ae 
moe They give th el r names to the 360. days. of the year. ‘This oo 
number correspon ds to the number of sons among the =” 
ae Mandeans, as referred. to. above. | The last interealary five ee 
- - aye. of the: year also, are nam ed, ‘thei eir names” being g the: Mee 
‘The following: commend ment: is. pata to. ie ave ben eee 


oe Name of Goa. . ie name of God: In your standing and your Se es 


Neue drinking, ‘resting , lying—in all your 6 doings name and glo ori- ee 
ty. the name of the lofty king of light.’ 27 oT RIS 3 injun ction 
eps: rendered by Rev. Taylor runs thus :-—“ ‘in all your stand- Ss 


ae Compare. with | 
in the Ormazd Yasht (ye. I, 16) the pray 
Ahura Mazda Himself. “There, ) f - 
 Zoros aster: —— “O Spitama Zarathushtra! ! he, who, rem embering oy 
i ae these® My n names in this. corporeal world, re cites them loudly, AG 
every day and every night, while standing or. sitting, while — 


ee oe S: astin ee 
oR 384, old. nee a 








“THE ‘MANDHAS N S 
= tions’ ‘stand next in the hierare chip, “Then follow the Yazatas 
- follow the Fravashis or Farohars, the. Guiding Spirits. The Cee 





-Yazatas of this hierarchy seem to correspond with the above ede 
- eons of the Mandmans, The Yazatas are as numerous as the: oo 
208. According: to the Khors ned Nyaish - and Yasht, Le | 





ae Being oS. wo rthy to. be. invoked or honoured). ‘Then | 7 pe ne 








they are h undreds and tho usands (sa fe m che ha: Zan gre m cha). ABE 


ae OO 





7 contained in their reli gious wri tin gs: — ne 
© Efficacy of the “Tsay unto you, . all who give heed to the: . Pc 





ae sitting, in your going, , coming, eating, 


ing, sitting, going, coming, eating, and drinking, in all your pened 
work, nan ne. and praise the name of the high King o of Light.” 2 72 oes 


this comm andme! i ts ‘the | comm anc dment ou 








er in hon. our of a — 
God (Ahura Mazda) says to 








ee sitting or sta nding, wh ile tying the sacred 1 gine dle or ihc 





rr 





(8. A list of the names is a given i in the above ¥ oe 





SSR ae Se 


Ati SS 
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the sacred celine while'g going ‘out. of his la los howe), ‘ 


hee day, during. that. night, by the wicked-minded demon — 
-_ ‘Aéshma; nor will he be injured by piercing weapons, nor 
by slings, nor by. spears, nor by swords, nor by maces, nor 
na oy the touch of stones.” 


In the ‘matter of this mention of names, Rev. Taylor 


: os to the songs of the Fourth Gos} sel). of all are those i in which 
oe . oe the solemn ‘ I-s sty! @ ‘of the F ourth Gos pel is employ ed. vl ‘We ae 


- Washt (Yt. I) of the Parsis, where God Ahura Mazda, } iste- 
cues "Presented 2 ash ssaying ‘lam this and I am that’?. For example. 8 
oo we. read: — . 

ca  abmi, athrava na ama. abmi i, athrava-tema n ama, ahmi,” te, as 





“greatest, giver of health’; lam by name a five-priest T-am, :., 
by name, a higher freptiest ete. We have such 53 recitals 
of om ait up , be “Tam by name,’ s in the Ormazd ee 









oo cee D slit ? og owing, as _ 
Bait, Some paral. “Dr ‘Keadling | gives the follo oe 


leds | Boreas. “some ¢ elements of the Mandex an. faith : pine 
| neo. a -_ = ae Cee 


). ‘The Idea ¢ of a primordial conflicts 





7 — @ ‘The Tdea of: a heavenly primal man. Dat foes are 
[On The ‘Idea. ‘of the. heavenly. origin of the soul eh 

: and. its destiny. ieee — 
(ad) | The Tdea of Redemption. ees eee 
' Thos ese Mandzan jdeas are common . with Io oro oastrian Bas 
ideas. | T will here speak. of them beieiy: a oe 








“The B Hibbert J ournal, pe tity pS 540, 























oe while going out of his town, while going out of his country, 
while ; going towards (another) eountry—if he recites these 
names loudly—he will not be harmed during that 


says:— “Bat perhaps the most notable analogue ss(analogues 
: oe observe this de style al much prevalent in the Or mazd 


. “ Baeshaza nama abmi, -baeshazyé- tema ‘nama va 


Lam, by: name, — ‘the giver. of health’; 7 am by name ‘ the A 


a eee atl Besos rs ce 
sige oe tae netetarmanitennet contenant ana masta tr ment inepiant snes ". a : 


3 Coote 


hoe primitive being was sexless, From Gayomard, the first ee ede ea 


ane oO rigin an ‘ie 


es ‘actions i in this world will be weighed ina balance, and, 


oe much matter, later on. 


: _ ‘Bombay, Vol. ‘XII, pp. -1003- 14; Vide: my. “anthropological, Pa pel s 


THE MA NDE ANS —. . fe ade - | At: | : : : | . ee 


The idea of ry primordial conflict, found i in the Mandex Poo 
scriptures, has its parallel in the conflicts 
referred to in the Bundehesh, 1 which also 
oe speaks: of a kind of “ conflict,’ Yung, conflict 
oe between construction and destruction, good and evil. The 4 
 eonflict existed in connection. with all the six classes of ~~ ’ 
 .ereation: (1) The Sky. (2) Wat er. (8)Earth. (4) Plants 
_.(5) Animals represented by the primeval ox (Gavye 0. 4 dad) Poe en | 
and (6) Man, represented by Gayomard.”= 


ane _ Primordial 





mT heir idea of the primal man Has a  paratlel in “the Ee ed 
Tranian Gaya Marethana of the. Avesta, he 
the Gayom ard of the later books. “Heiss hd 
a : the very. ‘first “primitive being who, Pee ae a 
ass modern scientific phraseology, is ‘the progenitor orancestor 
- -of the common stock of human life (gaya).” This first. 


Wen ee @) "The heavenly 
: > primal m man. Pt 


: _ ~primitive being, there descen ded 15. races which spread i ee 
cle Into: different partsof theearth® == 



















‘The Mandeean view of. the origin and destiny y of] man ed 
eo. Seems “to” cor respond. with th at of the hls Bas 4 
: @1 The o heavenly.” -Zoroastrians, according to whom the birth Cea ee 








— Destiny. of Soul. of a child” is not a case of spontaneous ey 
cL niin EIR Re “generation. Its Fravashi or Spirit existed aoe 
eg 60 ome’ vies 4 in i the: Heaven, and, on d eath, it will: ‘pass: awa , ee ee 
to Heaven. Before crossing | over to. the other world, ie 4 





its | good actions will outweigh ‘its. bad. actions, it will be 


errr. | ‘Chapters VLX ” Vide my. Translation ‘ok the Bundehesb, pp. gene 
- -— 24-35. ‘The Grand Bundehesh speaks of ten. conflicts. As said by me ie 
ree a in ‘the. Preface. of my) Bundehesh, the Grand ‘Bundekesh 1 hes added ae 





0 @ Vide my. ‘paper cat The Germ of the , Evolution. Theory i in. ey di 
o. ~ weal. Literature.” | od ournal of the. _ Anthropological _ Society : of 3 : 








| Pert ee ps 383 1S Es' N rol. ivi Introduction, Pe 8 5. : hs ewes: hay 77 hee 
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ee ae allowed tb pass over to » pilthdine:. : Tt both. will weigh. equal, fh 
a ts will have to go over to a. place © alled the Hamestagh an, a 
- gorresponding somewhat to the Christian purgatory. If 
the bad. actions outweigh its good actions, it will go down 
into the abyss of hell. The whole cdifice of man’s moral 
Gath, structure. rests Upon the belief of the pannel of the ..- 
See goals: As. said by Prof. Geiger, “ nowhere...........does the 
gs eae belief in. the. future life after. deat ho stund out more 
eee promin ently, nowhere are the ideas respecting it expressed 
more decid edly and ¢ arried out in all their details | more. | 
pie ae ully, than. among the Avesta Pp eople. ; ‘Here the doctrine of = 
fa gntleas immo rtality and of compens ating : justice, in the next world. ie 
ee ‘forms a fundamental. dogma of the whole ‘sy stem. Without ee 
Bee oo at the Zoroastrian religion is in fact unintelligible.”’? ene 
7 The Mandan idea of R edemption. seems. somewhs at to 
ey correspond to the Iranian ‘idea. The <2 
or Redem pion. - Zoroastrian view is that if y ou have done aoe 
bee _wron gf ul. act, you have to do two. things toro 
ee wash’ away the effect of that act: (1) Torepent. Thereisa  — 
ae EB special prayer called. patet. (from pati, Sans. prati, ‘Latin . ee 
re, back and ‘é’ to 20), Tit: going back. This cor resp onds to oe 
the t’shibat of the Hebrews, which also means ‘ “going 
ene back” 28 and to the Patim okkha of the Buddhists. ‘eo To. me 
ee doa ti ightec ous a ct to wash off, as it were, the conse quen ces 
Ss OF the ‘wrong ful a act (kerfeh mozd- gun nah guz wzérashnerd a 
Geten Kuna). is deat oa ay “inate the Ad a3 
oo Se ee ‘Vide a a Balin Ceremonies and Sein of ‘the Paria — 
le 419-23, ee ee es mee 
a a Geiger’s* “Civilization of the Fastern Traniane 3 in Aneient Time . . 
Traslatin by Dastur Dr. Darab P, Sanjana, Vol. I, p. 98. Le a 
ev Be The Otiglas and Aatigiout € Contents o of ‘the Prater, by Reva, 
Chaya, P. 369. a ae 
hoe ae _The word redemption from» re , and | emerey to 0 bay) it, _ means 















A “ paeies ‘ceremony 3 is. en by ia: name ~ my iv - 
8 Ceremonies and Customs of f the Parsees,) ” Pe 438). 


| origin, the only prayers: enjoined are one jin. the morning 
ne at the seventh: hour of the day, and one before sunset ; Coen 

- while ' in on @: P ass a a @... veges prayer in: the ni ight- time is. a etu- ca ee ee 
BS. arehan gel. Mich nel among the J ews) ‘ ‘ receives the. pray ere : a4 
‘Life. In the later redaction of a regulation intheethical = 
ee code the believer i is comman ded. to ask a blessing: u pen flesh- Re ane 
ee food ‘before. eating. 
co distress and danger they regarded prayer in the proper 


: the an cient books ” 


eh * with Zoroastrianism : ee a 


on ‘the 5 » pafiedy, of 








tie “itaNDms xe 





we oe samt A mong the Maridéeans, prayer ¥ was known, oe 
og ‘Prayers. ‘Sin 88" ‘compassion ’ or ‘ petition and ipyaige” Suse 
| - aeniiy: with Zoro- eves Believers must rise to pray thrice Se 
astrianism. | | tn ee 
a an in the day- time, and. twice during the ae 
night, but. in other texts apparently of Judeo-Christian es ee | 


ally forbidden.”! . We read also of a ‘man’ who (like the == 


and stores or preserves them in the. treasure-house CE the es 





4 ‘The @ pr iests dre ew. up. short. forms: of fon oe : 
pray< er for. the ese | ordin: ances; but for protection. against en A | 


are sense as. less. effective than a long series. of recitations fr rom eee! 
Weg gather from this passage several fac cts of similarity re 


| They | had, like the Pan rsi is, 5 times ‘ot “prayers yers—-B 
during the di ay an nd. 2 during Q the ni ight. ee 
The ti mes. of pray ers. am ong the E Parsees ae 
ae : are. nov wo as tale 6 4, ie, times. Jee 


ae) Simi arity in. 















“bin to ptt, pe ae eee 
o. -Rapithwin, from 12 mid ny to 3 P. >. ee ee 
ne ©. Uziran, from 3 P. ML. to night, when the sta at s : ee 
| cee “begin to. appear; Ce ae a ee ap eae 
oe @ OR Ww. erate, from nightfall t to ) midnight; 
feels ae Gy (@) “Ushabin, 2 fovea ni yht he 



















pope 387, eo). A SR ee ee 
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What Dr. . Brandt say s in \ the: above passage is ‘signif 

Seant: that the above division of the day of 24 hours in Boo: 
. on - “periods is ancient and the later curtailment is due to — 
eer) udeeo-Christian contact. ‘The older division is Ze oro- : 
2 astrian, a 





foe ee ‘As to what i is said one the Mandeans, ‘that, only in . | 
ce re S ‘Payer at night one passage, “prayer in the night-times 
ee Forbidden, is actually forbidden,’’ it seems that we. 
ae may: find : the reason in their custom of ablu tion which con- ae 
ie es sisted. of | ‘immersion in flowing waters’’, as we will see an 
cee Mitte. later on. As such an ablution is not convenient or a 
possible at night, prayers at night seem to be forbidden. 
Lo Among” the. Parsis, pray ers at. night are not. forbidden, 2a 
Ds, but even. now, fresh water required for midnight prayers | 
ae and rituals is required to be brought in, in the preceding 
--* -@vening. I personally remember being advised by my : 
parents, when I was a boy, to use as much less water as 
ae oe possible in. washing: at night. It. ds. for yidden to recite 
ae during: night the A lr dvign wre N y ive ish, in | honour of ‘the , 
ian - Yazata presiding over water. Fie oar as ee 
ee. Corresponding to the Mandwan n man, like the Arcliangel 
: a ‘Their. ‘Regis- “Michael: ;who reg gisters ‘the prayers, we | 
a ane a ; or Zovoas have in the Avesta of the Zoro astrians, 
= ee Mitbra, | Mith ral, ‘the an gel of Light and J Justice, 
‘The Mandesan “ ‘Treasure- house of the Life” in whieh : 
eae ee () q he beeainures: the prayers are stored or. preserv ed, 
sige — houses — among. ~ eorresponds- to. the. Ganj_ (tre asure) | of : 
See Dadar Olirm and referred to in’ the | 
noe ‘peas | engi where | ‘the wo rshippé er “says: 
ye “‘Khesh_ -yazashné kardeh-ho om, dartin -yashté- hom, myazd n 


eaten sinners tron “entry connate sere tmeereer ra 


































2 ida my paper “Sud Michael of the Christians and Mithra of the 
oad AL Comparison’? Se our, - Anthropological | Society of 
1 Bonles, Vol. vi, Ne. 5, PP 28 87 53. Ri ide my ay Andisopologionl F P ap Laie 





- rayomand khorehmand Ameshashpandan beresad”, pb 
| the Yazashne (prayer). which I have performed, the. °<. 3 
ee “Darun (sacred. bread) which. I have consecrated, thee > 


“THE MANDAANS- _ AR oe oe 


initeiuiies, yo kardeha pa. ganj-i Dadar | non Mazda. 





Myazd* which eS celebrate,—may all these reach (i.e e.. be ae ee 
stored in) the treasure-house of the Brilliant and peat — ie Pe 
Dadar Ahura Mazda and the Ameshaspands.” 





eG Das SE PRESS SS LE ae a SR el hc Re ST PI ee ED A SE ERE 


a ; oe The ‘Mandeean “commandment — “to. ask a blessing’ — | | : med 
coe > 9 > a : = = : whan te a 
2 @ I , Askin g “of upon flesh-food’ is similar. to the Parsi gl leaks Ue 
ce Blessing | upon bdjs or. prayers: of : grace for meals. re re 


food, The Ba my 


— “occasions ‘of. ‘Dis. 





: paar Parsis._ 


Tice epidemics, war, scarcity of: rain, etet aoe 





afte Parsis, ‘There are three Kinds of such prayers of = 
eee ee grace: a (a) The | ‘great Baj with | the ce 
= Barsar am. on This 3 is recited by the priests who officiate in ‘the oe ee 
inner ‘cirele ‘of liturgies, _ 0). The great Baj ‘without the’ “0 
_ ‘Barsam. This is recited by the priests at solemn meale. 4 
(ec) The small Baj. recited by all—priests and laymen—at. P ee 
i ordinary meals. | It is this last class of Baj_ which, eer ey 
corresponds to “the short forms of prayer?’ 7 drawn up > by ears, 
the Mandean priests. Com ee oe 






















5. ‘The “ * series of recitations tr rom the a ancient Ebooks id ; meas 
Ae “te The oir . ee sj. Said by. the. Mand: eans ‘on certain ocea~ ei Se 
y o ‘ations on fee sis for protection ag ainst distress end 





tress, Me Jae § dan ge er’ ae seem to. be ‘simile ar with: the’ en eed 
- shans ofthe — Jashans -eeleb rated by. the: ‘Parsis: FO od 
_- special occasions | of “distress, _ such ag 
| hese ns aca were es 





a Recompanied by the recital of the Yasue, 





“This corresponds to the Mossagta of the Mandseans, 


Ce 3 Vide ‘my Lecture ‘in Gu jarati on we Ganj-i_ ‘Dads Abu mw 
“Mazda? ae (the ‘Treasury of God » in my - “ ‘Letures and ‘Sermons, ony 
. Zoroastrian Subjects,” ” Part Il, BPs 79- 85. SNA Sanat 


38 } Vide my “ * Religious ( Ceremonies and Customs of f the Parsees Zs oe 
Ge a ee Tad, Pp 45 cb 
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aD ‘THEIR ‘BAPTISMAL LUSTRATIONS, BTC. 
THEIR RESPECT FOR. RUNNING: ; WATERS. 





“The Mandeans’ respect for running water, their thelist : 
ae about a, celestial river, their baptismal lustratio ns have thelg, 
et ae parallels 3 in Zoroastrianism. oe er 
eee. We “read : ‘it is. ‘indeed | ne cessary” for them t to i ve 

a oe Mt (), Respect for in ‘the neighbourhood | of rivers, ee since 
Sag as Running — water oe 
| epgential among - immersion in flowing water is an essential, oe 
 . both. oe and certainly the most characteristic, — 
is feature of. their” religious” practice.’ m1 A \ecording _ tge 
Pei Dyok, Kessler also “the neig ghbourhood of. running: water a 
fee foe baptisms is essential.’? If by ‘ ‘zunning water”? ig. « 
RS ‘meant “water provided by streamlets = we may say, thet t ifs ve 
was, and even now is, held. essential by - Zoroastrians for : 
7 their ritual. ‘Even now in India, a well, a date-palm and a na 
a aes pomegranate tree are held. essential for a Parsi’ Fire-temple. ae 
a oe ‘here can be no Fire-temple -witho ut these three. Pipe- : os 
ly eng water, sup plied to the City of Bombay from a, distant lake 
by pipes, is regarded as unsuitable for ‘religious cere monial 
re i purposes. Even. ast year, when Muni cipal, -autt hori ti es oe 
wanted to fill up, or seal h ermetically, existing wells in 
-- Parsi houses, there were a number of protests against the 
pee PS requirement, ‘on: the ground, that only the water af wells, . 
hich are always” P rovided. by. running» sub terra nean 
oe ee streamlets, can be used for ritual. purposes. ee ee 
Le ones do not ‘les arn from. ‘the above. writings: about Ms 
“the ‘Mandeans, wh a they he ld running water in respec a 
oe But it ‘seems | that that may - be. from ‘the point | “of : 
a view. ‘of ‘sanitation, wiz, of hat such running | wat er is : 
ah ‘more ‘pe re and “more hea Ith Ly. . At least, we knot Wo th at, * 
af that_ Was, and. is, “the view of. the ‘Zoroastrians. We 












































ae Bantingy “Eneyelopedia or Religion : and. ‘Ethics, ie 3 
7 a. _ Bepniinmed, Britannica, OP. City Be 470, ol, Lt 





y , cole J 1 - Sern 





THR, MANDEANS ie See 4 er 


oe know, sey in “the. “Khorshed Nysist isk renee in, oe 4 
honour of the sun), the rising of the sun in the. morming 
ig. weleomed as. purifying the flowing waters. (Gpem tachine = ss 
oe tim), stream-waters_ (apem khinyam), river-or. sea-waters. ee 
— (apem zarayanim) , and stagnant water (apem_ armaeshe = 
tam). ‘It was this respect for living waters. that seems to tid 
| | Bi ave originated with them the idea of restricting sea- Psree 
: on voyages. It seems that the idea first. rose from the: sanitary eS 
| point of keeping pure, rivers, which supplied drinking = 
» water to hundre ds. and. thousands, ‘The classical writers: — 
: : ‘refer: to the Iranians’ res spect: for rivers. Herodotus Mysae oes 
peene ‘They (the Persians) never. make water, nor spit, nor oo eed 
3 wash their heads in ariver, nor defile the stream with 
i urine, 2 nor do t ey allow anyone else. to. do 80.” as ‘Strabo: agp aor a) 
-gays:—“ The E urine; Bor | 
ae Waal nor : bathe t in it; thegn never : Ghig t a dead body BOP 
anything unclean into it.?3 The Vendidad (Chapter ly a 
: 26-27) enjoined that if a Zoroastrian saw a rotten ‘thing i in 
oe Fanning wefer, 3 it was his dat vi to ate into » the water rand oo 
































ef streams, te. ot ne = | ee oe ee eh Es oe a 8 nS ee ae ao 
Tb is s said of the «Mandan, that * ‘the ey \ were 5 lag requi- HS 
vere aN Movin the o m; nark. their brow SS 
Pees A with. icc : “the tiving water; and likewise drink of poe 
Bo = among boll, _ Marking the brow with h water, is 

ob “Sention.1 om a . Ps a Se ae oe a . an ee 
oe as Herodotus; Book I, 3B 8 oe Translation @ Bohn’s Classical oo 
: he Series, 180). PROMS ee ee eee 
| | v, Oba. Iv, 6 | Hamilton 





























ee Bs The ‘Gevieaphy. of Strabo, Bk, x . 
eats and Falooner’ s ‘Reneia fan, pees iL, Pe ton 


















Vole! XIV, po. 66. 95. Tide ‘6 


erent | my" h eis 3 
Be NL dl 4 Henin: feet of P Riigion aid : ‘Baie . 
oe B 387, col. 1. _ “S 
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even now among the Pave ‘why, when they g 0 to 
the sea-shore or to” the bank of a river—a visit ‘whic a8 
oe they eall Avan Yazad- Javan (aia Ave we ‘\—apply the» 
el Sa gea-water or the river-water to their brows. Not only that, nae 
but some carry the sea-water in small pots to their a : : 
and. present. the pot before the relatives who could not g | 
ee iy the sea-shore. The relatives dip their fingers in the pot Foe 
and apply the water to their brows. At times, they even 
ee sprinkle the water inthe houses. I. fully well remember 
wun Pda going in my childhood aul d boyhood with my mother to the 
Sh : | eastern sea-ghore at Colaba and applying the sea-water to — 
ae my brows and bringing it home to be sprinkled i in the house. ae 





In connection with the process of marking the ‘ ‘ brow ee 
. e with the living water,’’ we read that they 
ee eS Parking oF 66 eS 
Ae ae a loaf. a partake of a loaf (the loaf jis. termed. og ts 
ee ee - pehta ‘opening,’ ‘anloeking’) ; ); and those — 
ace kb ow wart in these ceremonies have a share i in the benign — 
aie fountains of the better world ’ ark, This reminds a Parsi of a. eo 
ee ‘custom still prevalent, though not to the extent it was. 
about 50. years ago. The custom was that on certain x 
ah festive occasions, ‘Parsi ladies. went to the sea-shore and af 
= earried with them certain sweet. breads and Pp resented the ee 
offerings to the sea and then partook of them. there or on: 
eS Beh retu rning | home. : IB, ese “sweet offerin os were, and | are,. : moe 
- known 2 as. spore § another form of the word Puri ic) which? ee 


een tonne na sarmeacnminysnnie minty emicmansinnensnscn ication mania seems man aeneba tit se briolette abniasis vis tnpedett ny —rieonirnaninescensnnemry i inorecmevameon ane een! pnw woe 


ae ots oo “Dati Erachji Carsetji Payri_ takes ‘the Avesta word, perena : 
Oe (Vendidaa KIX, 40) for puri. He says: “ a We find sperena named i inthe 

an Vendidad as one. of the. delicious | eatables to. be. dedicated to the ‘fire, 
end the: now prevailing eustom of makir 
































Lee: king offerings of delicious eatables 
to the. fire and water amongst Parsia, Jends” ‘Support to my. humble: 
: attempt to interpret the Avesta phrase as I do, Thededications to fire 
pnd water are. technically called by the. names: ‘of. ‘filare and. P a ie 
Foepeotively” ian "rile, entitled | se Ao ‘note: aore 









8 ch Ganeeanie Additions « ANG 
Be hangs BS Memorial 1 Volume, 





ic 1852180, 











rer" ™. we “TRE aa <DEANS. t a gity 


oe abs Sa vaised wheaten eake fried. in butter’ and ofl? fe 


The -Mandeans call every stream | of running Water a 


jee fay. ‘ate  Beliet Jordan, supposing. that all running | water 

oe about a, Celestial _ ; a ae Oe 

ver. The Jordan comes | down from heaven in ‘the moun- eee : 
of the Mandaans.” tains of the north and ‘flows over the 


oe : andthe Ardvicura _ oe 
atthe: Zoroas. earth until ‘it. enters the bowels of: the Shenae’ 


a i . | as : triane. . eve i i? se aes ae earth th rou gh a. great. ‘cleft.’ 


"Here; in 


: the case: oft 4h ie. J ordan, the great. cleft is the L Dead sea. ee 
Now,. this. reminds us of the Parsi view of the: river Ardvi- eo 
: gura which. is spoken of as. emptying. itself. in ‘the sea Ss 
nos Vourukasha. — ; ‘The Ardvicura 3 is identified by some Scholars 
with the Oxus and the Vourukasha with the Casp pian.” 2 
on 1 The Jordan | is to, the Man deans: wha at the “Ardvigura Bo one 


: hl wee Oe gt Se a) ral oe ag 9) ie 


Oy at river, “ descended from the celestial world by way of the 
i: : mountains” ’? The same. ig the case with. the river Ardvie 
gura. It also latterly began to be associated with the high 
Heavens and to be believed as” coming down. thou oh ae 


“The “Mondeane S beliéved ‘that the J Jondas, a terrestrial a oe 




















- Hukairya | “mountains. 8 The name Ard dvicura,’ thou gh: 
originally the’ name of a ‘pentioular river, came tobe 
identified with any “colle etion of natural, ‘running or : 
—— floy wing waters. It is usual to Tear ‘Parsis Saying. of Aone 





oe their going” to. the banks. of a river or the shore of 3 a sea tok es 


as going to Avan Ardvicura ia age va’). ‘A 
See bias “Ardvicura — 


ae WEEE SRM 8 Bg ogae, Se be Faas reTrey 
ne . a a Ny ads me , 
Pog tate Rey tty ae.) re 
: " ‘ . ay Pr air 
ore ed wn 
f 















2 ms : Pan arsi L says eee 





— Niyaishi or” Ardvicura — Yasht before 
| any collection. of natural, ‘flowing, living water, , whether 2 aka 
ae the gre: at Indian Ocean OF. the Arabian sea, whether a a river oe 
ie or a lake, whether ra streamlet or a well. ene i 


shenomas 





oe a ournal of the American Seer ar Op. veil, Pp 215 2, - 

vse 2 Vide my Guj arati essay on ae The Geography. of the Avestaie 
- ‘Times: ” (azar ovtettell wl (a). Vide my PARAL tl UR The 
ae een, aia AA Rare ty", pp. 188 and 188, ORs 
: - Aban» Yasht, Vide my Gajeradl ‘eeany on » Ardvigara Anabita, 
aoe Vide ; my 9 work ca * met ida aa eT Sa ee : 
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ns O question of t their ‘Palestiniat ne 
Os! a ge: and the question, whether the | 

“2 mate Mandeans “are the disciples of John the 

7 —e - Baptist’’, Mr. Kraeling thus speaks Of > 
ae their baptismal PETA i That baptismal lustrations 
form one of the central, if not the central, elementin 
— Mandaie | teaching and. practice, will require no proof, | 
Eee oa Because of its centrality, it will undoubtedly refer to. the 
eee eae very. earliest stages of the Man daic movement.’ an - Aceord- 
ani. ‘ing to a German scholar, Prof. Reitzenstein, whom Mr, 

 Kraeling quotes, “ “Tn the Mandaic act of Baptism, as known oe 
- foe from its liturg Peake we have something i jn. the nature ets. 
BE a mystery-rite mediating forgiveness and ‘mystical eleva- hae 
3 tion into heaven, now transformed into a rite of initiation.”? ie 
ss We further read:—“‘In the Mandaic liturgies.........we get 
ee be as ; 


















































ae mediating forgiveness and mystical elevation into 
Heaven, all transformed into an initiatory practice. 73 Mr, 
 Kraeling adds:— ‘Personally we should be inclined to 
agree with Reitzenstein’ s general position that the key to 
eee athe: origin of Johannine and Christian. baptism will be 
ee found j in the religious practices of Palestinian baptist sects, 
ae By that, we do not mean th at we must. ‘seek its prototype 
in ‘India, Iran or even pure paganism............That the — 
ae Mandeans have som ething g to contribute in this connection 
foo. Ag more th: an possible. 4. think that a student of Ze oroas. ue 
Ges? Apia beliefs 's, manners and customs can seek and see, to some 
ko -emtent, a prototype of the Mandwan baptismal lustration in 
the nahn. and Poreabaaeal the ¢ baptismal lustrations of the 
G ilvasincie a ee a ee 








aL J ournal of the American Oriental Sie, ca cit, Be! 213. 
2 ‘Tbid. Pp. 214. 15. As Boe Geeta recente 
a Ibid. pp. 2 D15.: ge ‘Bid. pp 217, 


| a Vide my 7 “Baligiow Ceremonies and ¢ astoms | of ri 





“THE ‘MAND BANS acne: ;* BR ee tes 
a “meopeding’ to Prof. Kessler, . ‘By Yer the most itesqnunt ag oy 
= and important of the religious ceremonies is that of bap- Pa! 
,  tism, (masbis tha) ‘which is called. for in a great variety Of 8 a 
—- cases, not only for children but for adults, where consecra- 
tion or purification is required, as for example, on all Sun 
ae days: and feast days, after contact with a dead body, after ee 
return from abroad, after neglect of any formality on the = 
part’ of a priest, in the discharge of his functions. In all eer 
ae ‘these | eases, baptism | is. perfo: rmed by total immersion in 
ee running water, put during the five days’ baptismal festival ; 
ea ai : the Tite i is s observed wholesale by 2 mere > spri inkling. of tates oe ae 
. a among the “Parsi, ‘of dMinioat. all the features of tthe cere- a Lets 
a. monial bath referred to here. ge ke Peg iS eee Gn copia 


an Dr. Brandt: says:— “The idea that the | rivers 3 deacon: a 
ed from the celestial world by way of the mountains in the. 
a distant north and that their waters impart fresh. energies Es 
ote: the pious who bathe in them—a naturistic element. Py eee 
ae oo | belief retained by the Mandeans | amid all the thoughts and eo 
fantasies. subsequently acquired—was_ probably inherited 
from their ancestors, In explanation of that belief we — 
would advance the conjecture that this. Semitic people had — a 
not always. lived among the lox wer courses of the tivers, but = 
vatan earlier period had dwelt. ina locality much: further 
“north, and nearer ‘the sources—in a district from whic eh . 
- they could see, “upon. their ‘northern: horizon, hu ge oun- 

tains. towering to the sky. “We searcely need to explain ibe 
“these facts: would provide 2 basis for. the belief i in question, - 
and we ean. easily understand, too, how a people, af driven 
from their native region and compelled to ensure a imisera- 
ble existence in their new abode, should seek, i in ‘conformity 
“ with | ‘the practice of their ancestors, é.¢., by means. of 

2 in janine constantly Te peated, to abs orb the u rirtue les 

Ly 


































ob. "Bacyslopetia B Britannia, Vol. 15, op. Cite Pe 470, el, 





aphie h ee eage nee hl oy , ca 
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ye he Tage . 
J At Be pe PE 





py 





- hich the river brought trom the higher world to the lov- 
ie PHANG. cass oeesald, however, we set the theory aside ag: 
 over-hazardous, we must be content to suppose either that 
“the very simple religious. ceremony’. of. ablution, had pre. 
 yailed from primitive. times among the couhtry people of 
_ Lower’ ‘Babylonia or that by some means ov another 
it had spread to that. district from Syria.) Dr, Brandt, 
later | on, says: that ne ‘their’ ideas of ‘the benefits” to M 
be ‘derived from the bath of immersion’ underwent. | 
7 : Ah process” of refinement in conformity with the deve- : 
= opment of their. theology. 22 He also says: _ ‘They con- ae 
-temn and vilify the Christian, ceremony (of baptism), be. | 
cause it is performed, not in ‘living’, but j In (or. with) | ‘out 
” off? 1 water.’?5 Among the Parsis, for their above. mention. 
ed sacred baths of nahn and Bare »shniim, not. only ‘ ‘living: 
oe - water”? of wells is required, but. even that water is sancti. 
as tad by some sacred water spoken of as dw (Pers. ab). “The 
2 (lees quantity of well-water is. sanctified by a few drops. : 


of the sacred water sanctified by the Nir angdin* ecremony, : 





























oN e gather the following details from the above. account : 
i ot the ceremonial washings of the M: anda ‘ans which et ha lave ee 
: + their parallels among ‘the Zoroastrians :— oe 






ae eS. i ) The baptismal washing was required for children : 
ee aes aswellasadults. = ; 
PERE LE Re ( ii) ‘Required after co nta et eich a dead bo ay 
: pS oe GH): Required: after return from abroad. ae 
ean ‘Required after neglect of any formality by a. 
yon pprlest in: the discharge of his functions, — 
a 1) They! h lad an annual Baptism al Festival of Be dye: 
| when peopl? went through a ee of Tustration : 
ae in at a Mass ho ee | 
: a “Eneye. of Re Religion and Ethics, pe 1 pot 386, 
. 2  dbid. Pp 387, ci eee 8 Ibid, ‘col, 2 oe ee tes 
it he Vids for this seremony my zi Religious Ceremonies and 1 Customs z 
1 pps 255-57, | ees 




































i) th the: ease: ‘of ‘this an naual, 9 mass ‘lus tration, 4 in. = i hs aS 
eS. place of whole immersion i in running water, there . cons Siete : 
owas a shortened process, vies & a mere sprinkling, ) ee 
en 5 waters. oo a eo - ed 
tate (vii ‘The. Mandan paptisa is something ike 1 a _myste- _ oe aoe — 
—  ry-rite- mediating forgiveness and mysterial ae aco 
Ene a e al evation 3 into Meiveny + now ; transfo rmed into. a? - ed 








Pet “AL thiese parti oilers “honnacied: with: Ma an naan lustre ee pee oe 
A ales seem to have,their parallels among the. Zoro astrians j in ee 
the: purification rites of nihn and. bareshnism.. l The purie: . 2 nae peed 
a fication cerem ony of the e Bareshnim seems to have played ¢ an, : Lg a 
- important part. in the religious rituals. of the Zoroastrians. gS Socal 
te of the Sassanian. times. and. of the earlier A rab. times. Ibis 
Some new heretic views in the: ritual and in the practice 08. ee 
observing the Bareshnim that led. Manashchihar, a high’ ooo arse 
Pontiff, to write his Epistles: to his: brother 7, adsparam, thes ee 
a ‘hi gh priest. of ‘Stkan, in, the South of Kirm gn. will ge ety & 

? mn Sp eak: here. at some leng th about the above particulars of ee “ 
the Mandean Justr ation. and u heir " parallel lels amo ong. the Bs 
Zoroastrians. Be oe ea 




























| Mandeean writing gs are. “said to: ‘hold. ‘that:  baptino a 
ay mie. ‘Baptiimal _ washing gs are: necessary for. children: as ee “e 
a washing required — well, as adults, de mong. the Zoroastrians, eee eae 
ada and: oe ‘sacred. bath, ‘the nahn is required - for 
i eo No isles: who pass throu gh the initiating 
Fe cere mo ny of the. Ne aoj jote. The adults” go. throu oh this: yee es 
alee bath on vario us. 0 occasions, @. Gy @ on n “marriage; 5), on thes 











‘ ge “Bor f full ‘puiculany oF these rites, wade m 1 - papers on “te TES MoM on 

s Fultetas Ceremonies, Rites and Customs * 9 fg ournal of the Anthro- Lee 

ological Society of, Bom pk Vol, RT; Si PP. 162 85; : 2 224-89 364-75. = 3 

Hide Chapter, IVin my ‘' Religious Cerer 

S Parsis,” pp. 86- 255, ee , as 

ee v ide N amakthiet Mandshehihar ar, s by E Bevad 1 Banat Na asser wan oe e 
| Dhabhat Vide ? S. SBE Vol. 2 ‘XVu I, » PB 279 « et ae eine ca eee an ES 
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tk the - Wprvardegan Malady at the ona of the year; ) ate : 
wom en go through it at the end of their period of accouché- ae 
ment; (¢@) on some other occasions when they think that _ 

i they have come into contact with some impurities or fail led 
at to observe regularly some religious duties or observances, — ee 








Oe ee Like the ‘Mandeans, the Z oroast rians have to “pass a 
oe @ her atime ~, through ablutions and sacred baths if they _ 
dead body, ‘The have co me into contact with a dead. body, 
oo = : of this Washing, | advertently or inadvertently. . ~~ old . 
by Darmesteter, | Zoroastrian view 2a the 8 
a ee Zoroastrian lustrations, seems to be, as: tinted up By) 

ee Prof. ‘Darmesteter, - as follows :—‘‘ The principle whieh! oe 
ere “governs the ceremonies of | the first. order is the fear of < 
- @ontagion, or, as the ‘Avesta says, of. the Droj. ‘Nasu, the ae 
cee Braj ok Carrion. Death, that has onee come, ‘rests. The 
Sings’ : visible: ‘proof of ‘it is given by the corruption | which. al 
eS ieee ‘goes on in. ‘the bo dy and spreads ‘inf ection round 
Bee . about. ee. is. represented in the: form of a ho rrible f ly, 
ay the fly” which 1 hovers over the corpses. ~All the ceremonies: 
Pe ae this order can be summed Up in two words, which aré 
ne eee he same. as. sum: up to- a ay all. the ‘prop phylactic measu re ; i‘ 
SO an the case of an epidemic: () to cut. off the communication : 


ee at | the - Hving Ww vith ite centre of t hatesticat real or Sop a 

































Gos roe Upto few years ago, | a “Zoroastrian « on . reborn ‘from 
ay negra long tare, eve in the ountny Sel, 
rs after return Aton went € hrough the. lustration L of the nahn. : 
Miron. The reason seems to be that, while travel- 
ae Tn ig, iti is s not t possible to observe all religious regulati ions 
ne ahd ‘ites ; ; an a $0, ‘the. rite. is. a kind of ‘Yepentance or 












pena 





soma 





“nents mimsenarei 








— ae a § ‘econ te front ‘Dareentocer's st ‘Le Zend. -Avesta,” Vol- Tr PP. 
ey 14 46-41. Vide als 0, ibid. ‘Introduction, P. ‘RII. Darmesteter has used 
ae for. his observations, my paper on “The Funeral Ceremonies of the 
ee ‘Parsees, their origin and explanation” | ‘of which he : bas ‘ind 
hen as san 5 exnallent Had” (ua excellent étude). Se SRG 

















TEE Ma ND EAN Ns 





~ asking fox. forgiveness! “We aye: a , reference, in a writing Tee 


eee — about. 300 years old, to the custom im the life of a great. | oo eae 


oe Parsi of Surat, Rustam Manock, who ‘went from ‘Surat, eae 
in the company of an English ambassador _ totheCourtof = 
| | A Aurang zeb, and, on. returning, went through the lustra- pee fe. 
tion? Again, the old Parsi Panchayet of Bombay, whenever Se 


: they forgave a person for his fault, asked 
Be . go through this nahn baptism.? 





From the above point of view, the crossing of tha: sea ae 


S Ww was specially objected to. This: prohibition was very old.” 
oe Tacitus refers to it in the case of Tiridates (Tirdad), the ce 
—— Zoroastrian king of Armenia, who belonged to the priestly epee 
lass. ‘This king. declined the invitation of the Roman mar 
ce Emperor Nero, to go to Rome, to. receive at his hands the 


i i ‘crown of | 


| the Cowasji Dinshaw Adenwala Fire-temple there, were, OMe 
foe their return, prohibited from officiating at the inner liturgical ee 











ie Armenia, Even’ a few years ago, four Parsi 
priests, who had crossed the sea to go to Aden to consecrate Due 


| 2 > services. On my return | from Europe i in 1889, 7 had to go a ah 


/ through a purificatory ceremony as I was connected witha 
fee fire-temple> But, about 10 years ago, the priests of Naosari, i 
oe phe head-quarters of the Parsi. priesthood, ‘themselve es ree 


ar of the English East India Company (1699 A.C.), and the ‘Persiaw Qi seb. 
ee (History) of. Rustam Manock. - “AS Study,’ las (Jour. B. B.. Royal. Asiatio 
Society, New Bevies, | Vo. 
2a Part r 


A “Book XV, 24, x Vide t the translation of A. as ‘ Clgeeh aed N. e ie y Brosice 
ce Sueded Pp 206, | ae 


pane a “Jotmat of Paris, mentioned my visit a >. Hurope a as 8 somes hin, 
ae _mateer of Eeurpeloe, re ae ae : 














solved, at a public. meeting of the 7 Andee uman, to do away : 
Sak with this is patton. oS S 








2 nse paper “ ‘ Rustam a Maniook aac Lea ‘the 





ol, VI :NGe I 1, Pe 153. Vide my a ent Ropers vt, 





Vs pe 253). cs Seat one 
a Vide my | « History of the Parsi Panchayet,’ 29 Vol. L p. 140, ae " 
ee Works of Tacitus (the Oxford Translation), Vol. I , the: ‘Annals, — 






vats 


ao ‘Prof, Darmesteter i in his ‘article sD n Ma age on] Pe is 
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- Gy) Reanired 


charge of _ his 





as through anoth er pu rificati ion: Ady: E ating of 


ee: woes » 


: Fee cs pone of observances.! 


i (v) Their. annual 








- daysas “Furdigan” days. 


sacred. 





Ppp. . 148-50. 2 Enoye. Br., Vol. XV, p. 470, col 1+ 
3 “Hastings ) Bnoyelapesdia of Religion and Ethics, Pp. 380, ae 2. 


Pp: ! 95-101. 





‘ Sabliau; ei 210, : te Ge 


An mong ¢ z the M avidieans; a p uri ‘fication ig Yequined ‘after 
ee. -negleet of any f ormality on the part. Of ae es 
by a priest after ptiest in the discharge of his functions”? 

_ neglect in the dis- ‘The same is the case with the v/ oroastrian 


oe The ‘Mandwans had “ an annual baptismal festival”? Bes 
ee when. most of them went. through a. kind — 
os Baptismal Festiv vale of baptismal lustration or washing. | ‘This 
festival lasted for five days.’ 3 It reminds — 

: Oe Parsi of the last five, out of the ten, days of the Parsi 
year, known as the Farvardegin- days, or, in India, as 

oe -Mukt ad di ays, during which many people go. through a 
ee sac cre od | bath known as niihn.t Menan der P rote et or (b. about 


: A Vide my! ae Cee Ceremonies pnd 1 Customs ‘of the ‘Parsie,” 


a ae Albina “ “o Ohler of f Anciont Nation," translated by ee 


ae functions. priesthood. For example, | the following 
ees telat Poets ~-oecurrences: and observances. vitiate | theo 
oe Barasho n i” qu aati fication and. the priest is ‘obliged to go 
rece on f ‘ood cooked bys 
aa aes non-Zo roast?’ ians; (2) Non- -observ: ance of the Bajwhichisa 
| yecital of prayers with ritual after several functions such eB 
| baths, meals, ealls of. nature ; (3) Swearing or taking of 
oaths; and (4) Falling off of his turban, : and some other 


ee aan 





ee C.), the Byzantine historian, who lived in. the reign : 
a (582. 602) of King Mau rici us, speaks of these F arvardeg gin ee 
ee According to him, Kin ng Noshir- 
wan. (Chos osroes” ‘Dc once post poned the rece pti on: of the Ems 
ce ba assy of the Ro ™m an Emp ero r, as it h ad co me. di urin g. these oe 
a us festival days, A eco nding to. A Ibirani,> these | days” were — ne 

held yer Of these 10 days, the last five, n owe 


smo 196iiet a ore renee eam venta Pent sniomenaninepn iene mereell . iy on! Py 


1 Vide my ics “Religions Ceremonies and ‘Customs: of the Parsis,* ia re oh 








Pate oe than | the first five. : get are _ known» as aod : oe ce . 


meas pay | hte MANDEANS- een ot ; | 


8. Saw ‘as athe each Gahambar daye,"2 are > held to be’ more’ 





_ ok of. as the pan j- isle, de, “the lesser ‘Ave. Duskig. Peas 


oe -these days, and especially during the last 5 days, a large oo “eG 


| “number of Parsis 0: through the lustration of nivhin. 


Lo “@) Sprinkling of 


Iti is said of the M andmans, that. ordinarily, ‘ ‘baptism er tne 
“a8: Pp erform ed by tot al immersion. in run-| eeceetcauled 


ee Aeng in case of ning water, but, during the five days 
eee mass str ations, ‘baptismal | festival, %, the rite is observed COTE Btd 


: -wholesale by) mere so sbrtakiy g: of large masses of the faith Cie 
 .atonee,’) This rite of i immersion was perfo rmed “ by the oe 


os - individu al himself, or, as on f east- days with the Co- -O peration See re 


2 ota priest.” v2 A 
oy Tike ™ ‘total immersion in running water ’ 
‘ themselves, but, in the bareshniim justration, the purifying © ee 
- priest takes a large pot of water and empties it wholly. ON ee 
Boos the body of the candidate for purifi cation. He pours ct Sere 
i | ~ the: water at once over the head. and. hence. the parifsation ey ae 
ie oe is called bareshniim from bareshnu ( rie : 

ow Neto: the whole mass of people. seeking “tsteabiony’ oa 


shortening process, viz., a mere sprit inkling of water: on ‘the 
mass of people instead of individual immersion. The: Parsi 
o priests resorted to a. kind of ‘ ‘shorteni ing pro. cess’ oH during the’ : 
fF last five’ 2 
22 atone: and the same time. | Tt. was in this. way: + Instead of 
getting the Patet.or “prayer ¢ of repentance reci ited indivi- 
o _-dually, and instead of getting the Baj or ‘prayer of. grace: . ne 








Among the Zo roastrians,: there is not hing eas 
* by the - persons 
























dry. . ) head. 








; S itieee. five holy days, ‘the M andeans- seem to. resort to Cae 





days | when many laymen wanted sacred baths - 





for. drinking the consecrated gaomez and eating» the usual, 


a om regranate eat? re ecited 3 in jastigiiesly ee purifying p priest Ones 








2 " Haatiogs Bnoycloyeedia. of Religion andi Rthies,. p . 387, ooh. 
y ci, my! aa t Baligiana < Ceremonies : and Customs of the’ Parsis,’# 
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oe - (yosdatheagar) got these prayers s recited by a large number: ee 
oo, Seogecber.” yg het Gh Goofy Sila th gts cond & Ske Ge. Deen 
Bll Aa to thie mere sprinkling of water. instead of havi ing- . 
ne i a 4 whole bath, we find that, that shortening process was, and — 
Ported even HOw, » resorted | to bby. Parsis on ae oceasions. For: oe 





eae whi a woman in aban or in menses. te seems. w that, eo 
formerly, when there’ was a strict observance of religious re. a 
ae gulations, people, who accidentally came into such contact, 
had to go through a bath, ifnot a ceremonial bath, at 
|. Jeast. an. ordinary bath. But, now-a-days a ‘shortening — ae 
ss process or substitute is reso rted to, and the person who. — 
has so come into actual contact, has water. sprinkled 
a. by another person on his body, and that is taken to be: 
gern te serving the purpose of a bath : 
Phe mass lustrations of the Man deans remind. us of” 
es the who lesale lus trations of the Romans, among whom a. 
— whole: community or village or city went through a common. 
oes . lustration process, The Zoroastrian purification latterly ~ : 
Ja began to lave the signification of a spiritual purificatic on! 3 
; , In the Mandwan baptism, “ we. have somet ing: in. ‘the: : 
ow eyahet M landean nature ofa mystery -rite, m medi iating for- ; 
lo) oae = Yor iveness and mystical elevation into. 
Ao ven ess, . and LO) eaten, now transformed into a rite of 
eye initiation initiation,’ ie — Wee have a som ewhat. 
ee ‘similar view. eb: the: Zoroastrian — B areshniim Justration — 
ee among: the, Parsis. (a) ‘That: form. of purification | wae. | 
So bel oe d to get for” ‘one, both: Sorgiveness: of sins and_ 
leval vation ier te + into a onal state. 2 hore one time, one 









































. ae ye Vide my” paper | a «The Kashas ¢ of ithe 2 Trhnian ‘Barasbndis ‘ot oe 
the Boundary Lines al the Roman Lustrum”, aie onrnal of the Anthro. “aa 
Pp ological Soe ( ty r Of. Bo Ae , Vol. ‘VIII, ae _ 5x 20. 530. oe ie: 68: hy 

= Popes" » Pert p PP 330-339, me 


semester 





aie again ements ann 
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__priestsand the Zo- 
Both: held os no means sumptuous, as_ well: as “that of ae 
: ey ‘Tespect, —o<* performing certain. rites on behal if. of” oe 
ee “indivi dual members of the com munity. “At these f anctio Lt a 
| : “it was their regular task to. recite a number of extracts from ae 4 
the sacred books. In the Mandean religion, as in others, 

: _ we sue 1 recitations: take the place of the incantations that : are. : ; 
ee longer permitted, andi in conjunction with the ‘religious ay 


: hi ‘igh deere ott eee ou ate 


shee, 3 ; Peer events 2 Britannica, Vol. 15, OP: iby Pp 470, ¢ eal, 1 car ei 


THE! MA ANDEAN xs es eaete a2" pee 


yee feation, whicti required 10 a ays’ ' retreat with four batlis. Teac a 
But latterly priests passed through these lustrations at 
aaa the instance of the laymen, both men and women, and both 
. for the living and the dead. (b) As among the Mandeans, Meta. Be 
BO. among the Zoroastrians, the B ae 
Cee been ‘ “now transformed | into a rite of initiation’. | Ta a aa 
ce the initiation into. 
os - Baresbndm purification plays. a very important part V 








Bareshnéim purification has: oo ee 





priesthood by the. Navar ce remon Ba sie te 


an D THE I R PRIESTHOOD. ‘THE 8 T A TUS S or oe oe 
THE PRIESTS, INITIATION, BTC. 





‘Upon their priests rested the auty of 
ze ‘The Mandeoan : ae reparing and di irecting the publie x reli- eet ok 
eer emonials, which were few wand by... 


We read: “Ty 






























‘Toastrian pres gic ™ 


rites the ey serve to. effect. or to ensure. the salvation of the ae 


soul.” 272 a Pret. Kessler sa ays re The chief t, depos sitaries of ake 











dower and social T eeearde E 73 eo Ss . 





‘The same was the ease abo ut the Zoro astrian pee of 
ancient Persia. In the division. of. the people, according 
to. their professions, the” -Athravans, 4.6.5: the: “priests, ' 
“tood in the first rank. The Rathaéstars (it, those who: 


- stood 5 in \ the aiavote) 0 or warriors came next, a } hen oa came e the : 


















saaeinemeiane 





ee 











ay Vide my 4“ “Religions 1 Cermonios and Customs of the Darela: 


) a astings! gone ab Religion and Btatos, op. ‘cit. pe 890, 0 col ae he 
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e _agvicultarists and he artizans. - Jamshed ( Yima Khshaéta) ee 
ee ea ‘said to have first made the division! Ardeshir i abegan. - oe 
poe continued | that division. | The Avesta ret ers to ‘these “ os 

divisions.? ‘The prie esthood enjoyed some privileges. ‘For aoe 
ce | example, they were eiven Tree medical ad vice by doctors, 
ee Their blessings ser ved the purpose of f ees Of the M: avis oe 
ae or P riests in general, Porphyry says: “Ty n Persia. those: fe 
oo who are ey spert in the lo ve of the divine, and who attend to 
a ee its” wo vship,. a re ealle de M agians; for this, in the native cue 
ae tongue, is s what is denoted by the word ‘Magia an’, This - : 
glass ig go. ‘important and so highly es steemed, among the. ors 
me Persi: ans, that even Darius, the son of Hystaspes, had oie 
ee inseribed on his tomb, in addition to everything else, a eS 
my mention of the fact that he hi ad taught the magic: cart.’ oe foe 





- According to Prof. Kessler, “ the priesthood had t t] ree ot = 
grades. The § Shkandé or deacon is gene- 
| ~ rally: chosen from. episcopal or priestly fa- : a 
BO oe - mnilies.’ 175. Among Zoroas strians, priest. 
hood is. “honeditary. ‘The | “Aves ta also. ‘spt _ of ‘three 
grades” (athra vand ‘thraiyaond) as. observed © ine “ancient. 
8 Persia.S Inthe present. general division, also we 9 ind three . 
Bee grades: : (dd) The: Aerpats or E rvads. ( Avesta acthr a-paiti). 
Ca I the: priests who have gone ‘throu gh the firs st initiation | ae 
ass Navarhodd ‘are known as such. (2) The Mo’ bads (Avesta ee 
a mago puiti). They have passed also shrough the second 


are Their three 
eee a 






“ : : : A 








aces LF ide Warner Brothers’ Shah atameh, p yp. 1 3 2. etn . ee a er (ap ry “hos 
: a tas the Letter of Dastur ‘Tansar. (Jour, Asiatans, XN e avitine, 7 
“— tt " oe ‘Mars. Avril a and. i Mai-Juin, 1894 ee 





a 





poe a “Pa assages i in ci Greek 4 ands Latin Literatare rolating t bo 1 Zoroaster: se 
and Lercieicanen) a ‘translated into ‘English b by Dr. Sherwood Fox and oe 
ive & = E.. Pemberton (Jo our, Ke R. Cam Oriental : Feats ae 
ay 1s Pe 86)u be Eney el, Brit. | 4 rol. 15, °. ait, a de col, Le ee 

.b nin ashe, 9 86 ¥ ; Behram mn ooh, 4 46, gia ta 











: eae : re. is at the. head of the priesthood. 





sour: anes _ THR MANDEANS,_ noe ; es Oe eee 
" initiation, at Maratab ‘and, they gal: ean, officiate, at the hae my 
inner liturgigal cer emonies.: (8) The. Dastur r (Pahl. dastobar) jet ad 


 Pétphyry (233 to about 304 A. 0), a ; modtival “think, 
in ie reference to Persians, also speaks of three divisio: OH, ee 


Sh. ; Porphyty. ‘was ‘one of-the eminent: disciples of Plotinus, — Ree ee 


eg great religious philosopher, whose system of ph ilosoph y : ae 
ae he is said. to, have popularized. | His“ earnest purpose” 
ae was ‘said to. be ‘ ‘to, disseminate the true. philosophy of life, ee 


Hees : to uproot ‘false teaching— especially Christianity, to. ennoble. Aa 
a ay men and’ ‘train: them to -goodness.”1 “Aecording 10 him, eee 


“the object of philosophy... iseci8 the salvation of the soulees bs ae 


See The origin and the blame. of evil are notin the bo dy, but i oy 


the desires. of ‘the soul, “Hence the strictest, asceticism | 


‘ab ie ge ngs ae hs EER Bite, a a 





- gtinence from flesh, and” wine, and sexual. intercours e) 1 ee 





fe demanded as well as the ‘ ‘knowledge of God’’2 He speaks. [eS 
thus of the threefold division in his” De. Abstinentia eee. 
ees (IV, 16) ae According to Eubulus, who wrote an account ts 
ee of Mithras in many ‘volumes, the Magians are divided into. ee 


: 2 ve | three ord ers—the first of which, comprising the most erudite, eee 


EE will not eat or r sill any living thing, ‘bat cling to the early ey 









= . pati ake of ani adit flesh, ‘but will not ‘ell any + domesticated - ES 4 


animal; even the third order, so far like the other two, will’ 
| oS aie not ‘touch any and. eve ry animal. For. all: thre @ @ ore ders. : i. eS ee 
Bo believe that metempsychosis | is true in th e case of. primordial : 

: ar existences, which belief they : 
oe Anystarice of Mithras. Ba ‘What is said above, by Porplivry, rere 


ot ninth ed, Pp 337, col. Le ae ea so ‘Ibid. | 


ce é and Zoroastrianiam, ” transla tet into En glish, by Dr. Sherwood Fox: 
“ te Prof, Pemberton, Jo ours K R. Cama ¢ Oriental Institute, Now i SS 


















seem - to ‘illustrate in the 








a “Article on LN eo-Platoniem in » Enc clopedia Britannica, Vol. 1, Ske 


3) ae Passages i in “Greek and Latin t iteratate 5 relating to. teeagl 
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bin the first ate ass seems to. be not correctly Yoroastrian. a 
The ‘Avesta does not say so. That: may be true ofa later 


ever, we find, that Porphyry refers to the fact, that there 
“were three classes of the vs oroastrian priesthood, — ice 


ee “ae “Priests with- 
oe ee . -out any blemish, 


abe ‘inner circle of liturgical services, is required, to be free 
from physical blemishes. One, who is deaf and dumb (yd 
-asrut g vadshd. va al raoadéché v4) is debarred from a priestly - 
| Auction?” When the Aban Yasht. (Yt. V, 92, 93) forbids the — 
- teper (paésa), the blind, (anda, ara), the deaf (karena), a 
_ the hump-backed. (frakava), one with crooked teeth (vimi- 
bed antin a), to particip. ate in holy communion (chishni) ; 
it seems to re fer to the officiating priest in the f unction. The 
pee 2 - speaks not only of physica al blemishes | but. also” of ‘moral — 
Ee - plemishes. | The - Acrpatastan- also_ ‘refers | to. such moral _ 
.. oe oe ple mishes.> Even one with a broken limb, , or one who was 
- Bleeding, or. one with spots on his body, was, not allowed 
to. ‘officiate. ‘Some Yashts even speak of Zoroastrians — 
with: leprous spots, being o Kept out of the holy ¢ communion 2 
“(etn 4 . | he ea p 














canter armies manne antenna in a eee ‘pplenanfaniapabaaiia yea alesis ie ast om Ad iva ye mo vo est esr miner rrmenemean ‘ z nie sesanyy ed a 


oe - tnaye. Be, oth ‘ed, | Val. XY, Pp. 470, ‘cole aL er a 
e sn “Ae rpatastin, ‘Chap. Vit, a: Nirangistén ‘edited te Dast stun?” 
Dr. Derab P, Sanjana, folio 22b,1.7; Mr. 8. J. Bulsara’s 's Translation, — 

. p.8li Darmesteter’ s Zend Avesta, ‘Tome Tn, Pe BB a 
| 8 Vide ibid. Mr. Bulsara’s S. Totroduction, : Pe ‘xx. a ae pe ee 
ce Ry ‘Vide “the. ‘Vendidad i, 29, 87; -Aban “Yasht (whe Vv), re 
a le Herodotus I, 138. Vide may * “ "Religious | Ceremonies and Customs 
of the Parsis,” Pe 205. : Beg I A SEES 


tint nr 











-Mithraic sect of the Z oroastrians ; 07, perhaps, asa member 
of the neo-P latonie sect, he has transferred to. the first. sue 
-elasges of the Tranian priests much of his own view. How 


‘he cording to ‘Prof. Kessler, the Mand ean pri ‘eats: oe 
| esper cially those of the Shkands or. Deseon 
grade, ‘ ‘must be without blemish’”. 1 Even 9} 
now, a Zoroastrian priest, officiating in” 











bo . priestly - Initiation, 





: ea 


maturity. 





THE MANDHANS- 























partbeumcaneeaia — ements .Sonsearaneirarw re er mle a vlateiteingediogtiryagives ‘sehen snp intitin et eae 





‘Vol. 1, op. ‘eit. P 470, col, w 





by -Eney clopsedia Britannica, 


22: ‘Thrizaemaém ® (lity 3 springs). Mr, Butsara’s translation oft the ee ae 


_-Nirangistan, p: 39, ee 


es Ene slope Britany nica, Vol 1B, D. eta > 970, eal a a. one 


A Bid, 


pee a" Big SP edie a 8 eh ie * A ih : 
: ' . a5 ae 7 fa» * . . : 

* ' *” ' sot . rh ak eal 3 ahh Ps ‘5 

; OP Ling, 0 : : i 

: , 8 Sette tee myo ns . . . 1 

May ay be Soe ‘ : ; 2D, rar 

i i , we it . ‘ . i 
“a4 vi . . . ‘ . ’ . : s , . 


“Among the Mandzans, ‘the candidate for orders must 7 | 
O° Matore age of be at least nineteen years old.’?! ‘Itseems — 
: ake priestly initia. that, formerly, in Tran also, the age must ae, 
have been at least above 15, the age of 
But now, in India, there is no restriction about 
age and even boys of 11 or 12 years of ageare admitted for 
oN avarhood. It was enjoined that if a candidate hada wet 
- -dream, he was rejected altogether. To avoid that risk, the oe 
_. .age seems to have been lowered now-a-days, The | 
aa Mereelaehe (ch. v) speaks of at least three years of study.” i 
(a) ‘The Mandan books enjoined the undergoing of 12 oe ee 
Co pala perioad Years’ preparation forthe priestly initiae 
 .@f preparation for tion. Among the Zoroastrians, upto a few ey 
nee years ayo, the candidate was ‘required 100s 
: ‘know, by heart, the whole of the Yacna and the Visparad and A 
bo | aevapatother prayers of the Khordeh (¢.¢.,the smaller) Avesta. 
eee ae The learning of all these by cane required several’ years’ PIG- ey? : 4 
Lote, paration. (0) Again we read: “ The Tarmidd (2. e, Talmidé, 30 
eae ve ‘initiated ’) or priest is ordained bya bishop and two priests . 
po ep by four priests after a long and extremely painful period 
gf preparation.”* Among the Parsis also, the candidate oe 
oo initiated by at least two priests who themselves. have to go ee) 
oa oe through six days’ prep aratory services. ‘During these da: Ve 
of what is. ‘known: as, their gewra, ‘if, daring: their turns 
eo of observi ng ‘their gewrd, the; - ha ave a wet dream, their Send 
oe work is ‘vitiated. Boy ‘two other priests are, at. tin es, 


P ahlavi oe 


 SSOCI iated into the ceremony to obviate : su ch risk. (e) A Ss. to Ce eS 
oe the painful period of preparation, the candidates : are,. for BOR 
. ae a Pevied of twenty di ays, required to avoid | com mfo rt table beds. s. . ned 


ecient ; Te : 
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f They are e to lie down. on , rough. carpets. on: ‘the ground and 


Mee yt 


pia ia 


gee o ‘come into ‘contact with anybody and with any: wooden fur- 


- ae : 


ane a ae as usual, but with metallie spoons, 








eee ‘Magians living an austere life of some kind, he seems to speak. : 
ee of the Mobads or priests , and it may be more so of those WhO 


Magians among...the Persians. ’? Then, after saying that 
-_ eremation was impious, he adds:—“ They (the Persians). 


he ‘are to abstain. rom daily baths. They have to eat their meals 
ae regular times wit lia oe of ress. They are not toe 


ee “niture, ‘Their meals. and drinking \ Wi iter are to-be served to. oe | 
a ‘them trom a. di stance! _ They are to eat, not with their 





RE ee ae Some: « ‘lassical- writers refer to this strict t disciplinnay : 2 x 
oe sprépaiiation, (a). ‘When Strabo (Bk.. XV, 3): speaks of the: eee 


were being initiate ed. (2) Diogenes of. Laerte? Says: “ Some. 
le authorities hold. that philosophi cal speculati ion was derived. i 
from the barbarians on the ground of the rise of the 


nee . forbid ormaments and the e woaring at nae? They. dress in ae 


















white, sleep o 
— Gnferior tread. “They carry, a pn staff, ‘whieh, it 3 ig staid, ioe 
ee they used to stick into. the cheese, we they ‘lifted. up o 
and ate.’ This” ‘statement seems ap ely ‘to the 
es. Seabed and especially to the tuitieles who were: 
being - taken into priesthood. (3) Lucian, who lived. in the oe 
Se ond eentury (died about 2 00 A. C.), in his work named os 
sos Menippus (Iearo-Menippus), which is held to. be in. wl ‘his: oe 

Dest. vein and a master] piec ce of “Azistopli anic humour’, 

ber repre esents himself ; as going to. the heavens, in the company oe 
of a Chaldean, Mithrobarzanes (ef, Meher. Burzin) by. ou . 

e tra yelled | for 29 days and then coming down was giver AN 

















seaninaiieennamenenias gest ana h hae Lvbpe ee NI eva sit vieentanndgninseese blade ve ihe ste Hoe yaks a Lalahed ‘atari swine ii ce SH 





ne ae “Vide @ ‘the Chapter 0 on 4 Navar i in my * “ “Religious Ceremonies and a. 
‘Cnstoms of the Paria,’ a9) PP. 199-207. ee eer ae 
) s. Vide, his “ ‘Lives of ‘the. Philosophers, To Jour, Ke R Come 
Oriental Institute, Op. cite, No, 14, PP. 80- 81. a oe Gee ae 
3 ‘Sinithra Classical a Dietary (187M) p PB. a sa 











Pg girdle. - 


fe . “mony is called N 


a , bath 3 sie the Rinpheiied: = ‘He wade is nih a, harsh initia- . e | 8 
‘tion of the diet of frnit, milk and honey, end of sleeping: 


on glass without bed. He says further about. the initiation, | 


“Now Mithrobarzanes put on some kind of Magian robe, — _ a, 

and. very Median it looked ; he carried these things, the oe 
: cap and the lion- skin and in addition the ] yre, and fitted “ oe “ 
me out Ww ith th em ‘. telling me not to answer ‘Menipp u 8,’ ee cat 
but to say that I was Heracles or Odysseus « or: Orpheng;: if : 1 ee 


oo any one, asked my name.’’ es 


We read thus of their priestly Sres'a' i “he priestly d dréas, 
- 6. “White priest- 


_ which is all white, consists of drawers, an oe es ; 


ody dress” ~ and _ upper garment, and. a girdle, with the som 0 


a white. “The upper. garment . ‘of sha ae ke piiestif 
4s a corresponds with the sudreh of the Parsis and the Mandean _ ee 
girdle with the Parsi kusté, The Persian dastar or turban, See ne: 

2 which 1s. always white, seems to eorrespond with. the. tage ; oe Le 
oon the Mandweans. As to the M andean — drawers, they : 
seem to correspond to wh at is now known as the jar a iM) oe 
of. the Parsi priests. The Zoroastrians, even 1 the laity, all 
hve put on a white cotton sh int ealled s udreh. 3 They put. 0 Be eee 
over ita woolen girdle calle d kusti4 7 A chi ld begins to CPB 
put that on, usually, after the age of seven, and the Ceres 
“oe The sudreh” and kusti are, ote 
cal it were, -embl ems of one’s. ‘being a “Zo: ro astrian. , Ad ie Parsi; : 
may put on any ‘dress he likes, but next to ski n, he must Se Cy 
els put on the whi ite : su ud reh, with the girdle over it. a think aoe 





, Je 7 0 ji 0 te @.” ? ‘ j 4 





parte L a “ Passages i in . Greek and ‘Latta Literature relati ing 40 Dorosatse oon 
— - | a7 and Zoroastrianism, ” translated into. English by Dr. ‘Sherwood: Fe tee 
: . : : = and - Prof. Pemb orton (J our. K.. ‘Be Cama Orient al In et it ute, No 0, We : 
oe ( 1929), pe 6 3. ace -Encycl. Brit.. Vol. Bh Op. cit, a Pe 470, gol. de ee 
BAUS 8 vide. my “ Religious. Ceremonies and Customs of the ‘Panis, es 
: OF pp. _ 181-88. A Ibid, pp. 188-95. 5 Ibid. + BPs! 178-80; 190. gies - 


a ep BE ene 8 





a ae _ealled. tiga of ‘cro wn’. ae These parti- a ee 
ae eulars of the pri iestl y dress. of the M anda wans remind | pie eee 








aa a eae oe ee ee re 









tear Can <4 


i 7. ‘The husti of - 


oe find ktshda- of 
aD os > a oie u ee id eas. pee 
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go 7 that oe oir rdle eat to by Prof . Kessler i is the same as. i 
we os the Kushta refert ‘ed to by Dr. Br andt. 


‘The Kusté of the Zoroastrians reminds us of the 








Bevonatal ans. 


The Man deans requi ired. that “in all eerem onies ae 
ak a ie | , x. ee 
Bes S. Th oe se Pa —eelebr ants. ‘must be barefoot f Among 
| own gas brants of serena.” : the. GY oroastrians, — to. go " parefooted, oF 


oe foo ; _ pat ee DAR. i . ord inarily, i is. prol } ib ited, “bat for Dp ri iestly . a 


ok Kushti of the Manda wns, though they 03 

oo the Zoroastyians are ‘not the same on a vil the fours. “Tn : 
the ethical and religious sections of the === 
ane -Mandwan literature, much is said about = 
eke etn hushtti, iy: straightness, ‘rectitude,’ ‘veracity.’ In the ritual, 
the ceremony of immersion included a gesture called = # 
ees ‘ putting f orth kushtd,’ this being identical with what. ig ee 
— deseribed in several texts as a stretching out of the hand from 
the bath of immersion, or (after the perfo: capin ce of some 
a a other religious duty) ‘ before Manda d ’hayyé.? > The. gesture ; 

was made with the right hand and it corresponded to the 
: — dasp of hands with which the soul would be we. leomed by | 
the Life and other great celestial beings when it reached 
the abode of light. It was an outward mani ifestation 
ae of the upright mind and of loyal devotion.’ Much of this 
reminds us of the thou gehts associated with the tying of the ou 
a fu ste with 80 me g gestures am ong the Y aed a 


Laer 


ee ebrants, officiating at the i inner liturgi- 


oe ‘eal services of the Yasna, ete., the putting on of sto ckings 
es ‘is not allow ed. U D toa few years ago, generally, and even ee 
now in some eases, the eelebrants put. aside their usual shoes” oe 


a and put ona particula iv kind of wooden sandals, open. from 


ae shoes. 


wage ' Corie: 











above, known as Khardu (™UE), ‘During certain ceremonies 
when - they | have, to stand ¢ Cz sit on | carpets, they. remove 














ea Deseo hand. — 


‘ ies a we. | seventh year; (2), assistants employed a ee 
— sashkans of the — the sa ered ceremonies ; set 3) ‘priests, Se 
pea Avesta. who. had to pass an examin ation and 8.3 
ras b ord nined: wok (4). high | D riests chosen - by the Pe ea 

ee ordinary priests” from their own ‘number. The © cp 
name applied to an assistant — (an qd per 1aps also. GOB ad 
i | pupil) was shganda or skan da.??? 2 Thi is division | reminds a 
- one of the | follo wing priestly _ hierarchy am ong the 
| Pais: (1) The “Osta, from the Avesta Mivishia, 
— meaning oe. pup’ il or. disci ple. “The ‘sO ns ‘of p ries ts, who : | BO 
oo are ‘not ordained, are from the cir age of abo out seven Be : 


‘THE | MAND EA: NS” ee ee 


“The! M. an detec stret ch forth their Yl ight: hand in th ein ao eee 

9. Theirstretch- rituals. This reminds | a Parsi. of the’ 4 oe | 
| Se apes forth of the hand by the priests ces a 
| in the recital of some prayers like. the 
oe Afringans and Patets, known among them as padin kar- re 
aU (to do the padan). The priests stretch forth, in the ee 
 récitals of these prayers, their left hand and cover them = 
with their handker chiefs, or with a. part of the skirt of ee cea 


4ug forth of the 


. their upper garment. aos 


We read: ; “The priestly “system ada ded the ek oe 
: following grades: ) pupils — — oo 


— “The priestly io 
. iietavchy: — The were | 1} training ‘ftom: their fifth - 





They are spoken of as Ervads, from. A 











ee ab. ‘Vide my paper te ‘Some ‘Prayer-gestures ‘of. ‘the ‘Babylonians Bon ae 
ieee and: “Assyrians. ‘Their Parallels among the Anci ient Tranians and ss 

: 2 oes Modern Par sees’” (My “Asiatic. Papers,”, Part IIL, p . 170 ff. Qe See oe 
a oe ‘Hastings’ Eneyel. of Religion and ‘Ethics, 389, “gol 3 8s - 
s Vide my ce ‘Religions Osremonies and Customs of the Pareis? « 








PP 199, 207 et Beg 


) ey : cat offic ciate yo 


SRN a= Tans ee Sm Fee nee a ee eee, 
° SPEER pry at wat 


ae _ us s re “@) "Those ‘ordain ned: through ‘the first. dog enree & Lge red 
of priesthood. | 
ins dethr apati, he. - a master of learning. Tl | 
ee only. at. certain outer liturgical ceremonies. : (3) Those : | 

who have gone through the second or higher, grades of 


| oe - -ordination. They are known as M aratab. 3” (4) The Dast: urs: ue 







al ies eg ee, gs i 
oe kee os y 

ire Pee epee 1 

: 4 
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2 (learner) of the A vesta mes asni XIX, 10). It is Pers. 


a 


- sate cl os Sx) 


op fhe Ganvi va 


ao ae the Zoroastri las. 


oe Ss temples were in charge of these G anjurs.+ 


oe his own: Mighy.: 


: ; “that the cleriee i zing Y 0 f the M anda ean, cult. ‘was carried fu: T. a 


— ahh dasté- ar). “They are. the h igh —— generally 
—- selected by the priests. trom among themselves, . The above: ees 
aoe ~mentiones d. shganed or skanda TS). think, the » sashkea (ins eee 





_ There is a hieh office among the Mandan priests, ee 
which is occupied by “a bishop, the ele 
oon raed Mandeans highest dignitary.”" It is called Gam. 2 
eae : ord the Ganjvar of givra, @.e., Ty caster. Dr. Bran dt: ‘Says: So Sige 2 
oe Se A Mandan “ high priest bore the Persian: 9. 
ee title of gansibina oo ie ancient Persian priests had also a 
| : = similar office, known as that of the Ganjobar (P ahl. Sug st) wees 
eo. or Ganjvar (2198), Persian Ganjur (0 ges) 3 The great od ec : 

temple of Azar Goshasp had a treasurer of that kind. Tt. 23) 

i s seems that, at times, even the | libraries attached to the ie 








ea ane Among the Mandwans, ' ‘each priest had — own ‘dicho: ae 
Esa” Among both: ~ and table and partook of food and drink 

ie each: priest had apart. from others.......... saceees'There are: oF 
ae -nume rous: data which seem to indicate 


ae thest in. the Persian | Settlement.”5 5 ‘This: was stri etly 80 
among the Parsi priests up to a few years ago, and is even 
go now, to a certain extent, ina town like Naosari, ‘the | head- ea 
quarters: of. the ‘Parsi Pp riesthood. The priests. had even 65) 


: ae drinking pots of their. own. ADL this was speci ially y $0. for oe 










“the i inner or higher Huareheal ceremonies. 1 Ther. had separate ee 
TT Bo eee are oo a ee 
ge Encyol. of Rel. and. -Bthies, pe 389, ‘ook: og ee ee Ge 
Ag. Vite a An old sass -Pazend. Glossary. of ¢ Hoshengii-Hiang” E 
(1870), 1 Pe 19. poe y ide any, Gujarati paper “aida : ce 
rcie asta, th “tee: Ud eee wd © w in Oy Tranian ae 
‘Essays, | Patt IL, pe Ud oe 


Hastings Baoycl. of Bal oa Bis op. ¢ sly P. _ 989, ol, 

















ney those priests, who. observed the Bare sh nim and. officiated ate : 


fie 








THE MANDA ae 


*s stools serving as tables. When: they took their need in vtheir | , Le ne 
own separate dishes, sitting on a common table, they took 
_ speci ial care. that there was. no table- cloth | whi ch co ould a : 
| sonnet their. separate dishes, ee ee 
We. Yead ‘of “a form of aa “aedording ee 
| to. which the» sinner, upon making a pee 
ety 13. Confess io i Rou: oe ; 
before a priest, - penitent acknowledgment of his sins, three Se 

= ae times, receives absolution for the same ‘sity iA 


. “ 7 | a @., a he i is assured of the remis S10 n ot fut u re. penalty ;. 3 but. ne : - oe 


after: the third time further transgressi ion can be ex piated oo 
—- onl y by certain good. works. The. passage of. the Genz a to Fee 
. . ; whi eh appeal i is made i in. sup port, of this, ordin an ee sim ply ae 
enjoins that: the devout shall thrice ‘ re-e rect? -apostates on es 





Aransgrosora before casting them out Lot the. community”. 


a a ference to it in the Patet (s. 10), where the penitent Fopente ee 


pa na a garzid).” ee 
Perec As to. the M andecan ‘repentane ee | thr ree “times, ‘and exe oe Me 


eee three: times. - repeated after the ‘thi rd. absolution, 


3 = ‘Parsiism ‘algo. he the Pahlavi eommentary o the 
oe dad (chap. XVII, 62), it is said of: a particular s sin, t hat, 
one commits a sin and truly repents, he may be pardonec ree 
eS Be he. again commits | the sin. and. ‘Tepents, | he may | yo 
ee ‘pardoned. . ‘This may be permitted three times. Butif he — 
lames eommits the same wrongful act for the fourth. time, i it tis 


‘Tt seems that, though the Parsis h ave no ¢o mies sion ae faiee| 
among. them no Ww, it existed’ at one time. There. is a Te-. eee cerns 





2 . and 8 ays — = Pie I did not declare, 2e., confess, before. the | ENS 
e leader of the. religion, the Dastur, in all obedient reyeren ee 
a Ps ought to have sorro wiully done, I repent: cc raosh ad& og 

St oe ~verézy a. pish-i vad ‘Dastur-i dint avayast garztdan osm Bes : 








- communication, if a par ticular crime ig HM 
WE. eG 
find, that there was a similar. view in ald ce 


“a _epentance 













re 
wey Te 









an! "Hastings? Eneycl. of Rel. ‘and Ethios, Ops cit. ps 389, col, 2 2 
mi Vide my Gujarati Lecture. ou Patet i in my) aes een : 


oo. : 4 . mons: on 1 Zoro astrian Sub bjec ets, & ’ Part 1, , ye 159, eee 
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a unpardonable | sin. Xawas h kar’ foit- meman amat. ashi ee 
fe oe = sharitintan, se bar bara yehbant margarzan). Le The matter ee cs 
- ee id is s also referred to LL the Persian. Sadda t Nasr. Be | 

We read: ‘There are numerous data which seem to 
ae oe omen indicate that the clericalizing of the 
Hazing of these cults Mandan cult was earvied furthest in the neta 
po bees ae Persian. Bebtle + Persi an settlement. Besides the title OB yd he 
an mente eon oS. the high priest, the names of several ie 
nts articles. of priestly — _ asta) are Persian words 
‘Nee oe tdgd chy kanza la, pandé vm’? OF these three, the téigé may 
be the Pahl, tak (3+), a fibre, P. tak (2K), Eng. twig, 
oes Hence, orl iginally, a loose ‘dress made of fibres, The | ce 
ao % pandama may be ‘Pahlavi dass —— Ceowe Pe lr es: 
Se - é drawer, trouser. 7 | = 


(av) ‘THEIR CALENDAR. _ 

















ee Ast to. their ‘ealendar:, we read: “The year ig solar’ a 
Ts Sa. Bek hays 12° and has twelve. ‘months of thirty days — as 
Sis months of 30 days — each, with five intercalary days between ee 
ean dys ‘ mice the eighth and ninth month.’’> ‘The same 

ee ig the ease with ‘the Parsis” even. ‘now, 8 
aoe with t this | difference, that the Parsis now. ‘observe the, - 
eee intorealary days at the end of the | Be 2th mont! o But os 


are nanan, “oe bran ng ren ybyemt 





racer no 





ahem SH Sa im 


oo ‘Vide Dastar Hoshang J amasp’s Pahlavi Vendided, p 598, H, 8. 9. 
. ae ur J amasp; i's Guj arati-Pahlavi Vendidad, Text, p. 128, Trendlation | 
ee ee ‘Haug translates: “ And it is not her business; for when 
 eohabitation i is three: times conceded by her (she ie) worthy: of death | 
oe (margarjany” (Haug’s Essays, 2nd eds, Pe 377). ae | ae 
ee Boge Chapter | LEVIT: Vide ‘Ervad ‘Bomonji N. “Dhabhar’s § Sed. dar 
a: ast, | p- 48, This matter was referred to, and much dis cuszed, about 60" i: 
years i ago, on the. occasion of. excommunicatin, ig one or two Parsi women: oe - So 
who} had, resorted to prostituti on, Vide Jeh-shekan; by Dastur J emespit 
- Minocherji i (1870), Vide Din-i Vajargard.. Ms. of kK. R. Cama Oriental 
_ Institute 2 No. 241, ps 107, ll. 1-33 p. 112, Ie 6- 85 iD +15, ll, 1. Be Vide my 
_ History « of the Parsi Panchayet,” | Pp 287, i 
i Baer aan Vv rol. 1, + OP. Ailes e 470, ol 1 





yo 
a 


= | oe 8 Apes sacred 3 


i 
Ag 
Wh 
wet ; 
th : a : 
rk ' 


“yoorns from. old writings that < among ‘the ancient Parsis 


: oe of Tran, ‘the time, 2.e., the month of the observance of oa 


op o ‘twat tof the: peo i e went. onee throu eu. a sgaerel| 1 be bath ‘ky n ow oom. Oe 
a . as nahn. ‘They | had daily bath in the morning but observed i ae 
oe oe ablutions: for prayers three times during the | day. Le 





— intercalary days, varied. It seems that, perhaps, among oe 


the Mandeans also, formerly, the casemay be thesame. its 
The Mandwans have six great feasts. ‘They correspond is ee oS : 
», The six great to the. six Gahambars of the Parsis. One | et 


days of the Man- - of these Six great feasts is that 0 yf a the Ph 
deans and the © a 


six Gdhambars & great five days’ baptismal festival | (pant- 
of the Parsiss shiv), the chief feast, kept on the five 


| i 7 Their oh great five. Om peg ae ee 
a oe days’? correspond aa intercalary. days at, the end of the second Ce x eLM 
to the five Gatha — : 
. ¢ days of | the ‘Pareig. 


- month of summer. during itscontinuance 
- every Man dean, male and, female, must 8 


fa dress in. white: and bathe thrice “daily.” ~The ‘Parsis gle Pied 
also. have, as a chief festival, five interealary daya at the amd oo 
8 Jol their year, when all, mostly the male es, prefer to dress in Ahan 
white. These five days were known as the Panj-i-meh,ie, = 
the Great Five, to distinguish them from the preceding five Ve 

_ days, which were known as the Panj-i-keh, ie.,the Lesser 
‘Five? The last 10 days of the year were held to be impor- aS) 
ent and sacred, but of these ten, the last five days were spe | 
 @ially so. The Parsis have no three paths during the day i re eee 
these fe ast days, but they observe ablutions and prayer for ed 
five times during the day of 24 hours, of which three occu eee 
oe =: dur sng the as-tine we ea arly morning; (x noon or e mid-day eae ele 








sopra 








7. “Of the seven days of the | week, next ‘to ‘Sunday co 

- (habshabé), T bursday h: as a special sacred- Hee 
“Tess as the | day of ‘Hibil. Diva.’ 3 This . 
oF - Hibil ; is “ the. alter. e go. another: self) of ae 
rT? “Bnoyel 1 Brit., Vol, 15, ¢ Op. cits, p- ‘470, eal. 1° cee cos ey gee ce 
Me ‘Vide may! “ “Religions Ceremonies and Customs. of the. Fassia,” ca 








3 op. . cit Pe 468, ae  Bacyel. Brit., ‘Vol. ae op. cd Be 410, ol, 1 . ae 
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2a ad their hierareby, reminds us of the day Ormaz d, the 


Lie Manda,’ vy who is “the most t important eae in the M aa nee 
. i — bierarchy . vesseeeees from whom they take their name.’’? = 
SS da) The Zovoastvians also known as Mazdeans or Mazdayag. 
eet -nans take their name from Mazdah just as the Mandwans 
take ‘theirs from their Manda. (0) This matter, of one 
ee ois day in the week being held particularly saered ag 
oe. the day of. Hibil. or Manda, who stands the— highest ao 


oe ee first day of the mo ae th, bearing Adyar +: Maz da’ S name ae 


being held » sacred among the Zoroastrians. Among: ‘the 3 




















ern e go of Ahura Mazda. Gare 


ye Edoth e : ite : 
rea 4 day of their first 3 month, asa gre at festive day. 


mM souL AND THE DEATH. RI’ rES or THE 
oft DEPARTED SOUL. - 


— Parsis, the first (Ohrmazd), the Sth (Daé sp ad ar), , the 15th Bo 
ayo _ (Daépmeher) and the 23rd (Daépadin) days are held 
ee os sacred. They are, as it were, Z ZL oroastrian Sundays. At one see 
time, the Parsi Madressahs were closed on these four days, 
They were, and are, held to be auspicious. A Parsi Society  —_ 
| : ) : = in. B Omi ba y~-the J at thosh th Din- ni Kkol Karn ari. Man dli--. ae 
Renee held its sittings on these four holy days. (¢) The word | 
Dae, in the names of 8th, 15th, and 23rd days, is an alter 


ee “The Ne ow Year (Nauruz- abba) on the first day of the Re 
ee os. nda ure first month of winter’? is a great feast = 

ood The Neura a8 Lot day with the Mandwans. “The Parsis also 
have. Naoruz (lit. the new day), the ape 








We read: at The M anichwans pelleve’ ‘tha at ties 0 soul 3 


Ae Belstion” be. and” the savior are related. E XD: ressed oo 











ok aot the Saviour, See 





a 
mie a cae td ee A ~ erm thee ergs ts met tenn veto 


yd 4 Moid. Pe 468, col. a | sae: a 8 “Tid, eta Tete 


“tween the Soul _ in M. anichean terminolo gy, the soul is the 9 
ae ‘self? or grev of. the savior, an. ‘idea. fo. 20s 
s which only thes intricaci es of. the. Iranian discrimination ines 
- psychological matters could have giyen rise. The closest — 
“parallel to this soneeption outside Iranian and Manion 


_aetnmmnet nein —Hitnenetoceatdeaet ae pe ght te, 








THE ‘MANDHA NS 





 aireles” ‘is found in certain Mandaie hymns where the Oe 
| - savior is the heavenly counterpart or | ‘image ’ of the soul. rh — 
The Mandwan view, as expressed above, is not clear. : 
~ But, as to what, Mr. Kraeling calls ‘ ‘the intricacies of the ai : ae 
Rai auree discrimination,” we know that, according to the * = oe 
Avesta? of the | Parsis, ‘the soul as an entity has, as its — 
| spiritual parts, aku (vital ity), daéna (conscience), baodha | 
a ‘Cintelligence), urvind (soul- power) and fravashi (guiding fg 
ae : spirit). In this view, the frava shi. 18 the “ sav jour’? “or. the ; ; oe ee 
ee heavenly, counter part or image of the soul’’, referred to i 
eS the ‘Mandean view. To. Tranian” -seriptures, ‘ik is. this” : < ake 
oe | fravashi that one sees, in old Iranian sculptures, hovering | 2 oe 
ve in the air before the worshipping monarch holding a ‘bow a : cae 
his hand. ‘Tt one acts, as s directed byt his “ “guiding spirit,” eee 
hei is ‘saved. ee emia iat ase Pa 
‘The Mandeans’ vey some » peeuli jar a athe bed 1 rites : Pe 
nee ‘Death-b ed a deacon with some attendants waits aes 
Pes rites. Sa ‘upon the dying, and as death approaches, eae ctl 
Poe administers a bath, first of warm and afterwards of cold oo 
4 water; a holy dress consisting of seven pieces | (rast) Hs. 3 er 
ey then put on: the. feet are e directed. tow ards the north and ae “is | 
the head turned to the south, so that the bo dy faces the 
one! pole-sti ar. After the burial a funeral feast is | held in. the! 8: | 
house of mourning.’’? From this passage we find that == 
ee ca folowing: parte eulars 3 are > attend od ts toi in 2 their death-bed epee 
@ A “deacon: with others 5 waiting ; upon m the dying 
og a : person. — ge ee ae 
4 AOn _Administr ation of a bath.” oe 
©. ‘Putting on. of ‘a. holy, dre consisting of seven oe 
pie ces, s (rast) ’ - "over the dead tds. i 



















. . ee at . 
: ¥ " areca cE conve sw gnerereenamertn ert remem 


Ze a ournal’ of the Amorioaia 0 Oriental Society, op. » it Be 208; we 


2 Yana, ha. 26, ra hee A a tye Ree, ae ee rede meen a 
3 - Hays el. Brit. 8 Vol. 35, op. > city Pes £10, ool. 4 me a ee | ce 
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ee a head towards the south. 
~ (e) A funeral feast after burial. 


(a) Priests ate 


oe : “Sipe. ee 


nao een by the dying Y person himself is consider ed me ritorious.”’ 





Bah ooh a a): Baths ‘ater 





ge warm: bath is” given before the eold- one. ee 








a, Vids ae “ Religious 0 Coremonios and Customs of ‘the » Paria” 


Me @ “he foot : are 5 dinetted towards the north ana the | a 


I will speak of similar death- rites among the Parsis: — 
As among the Mandeans, so among the Parsis, priests oe 
are called in just before death, when 
oe :Seamialings at de: ath ie person is given up. A funeral They 
Voce .. 2 known as akhiint, is held by the Parsis. mee 
vee ee “ When a ease is g siven up as hopeles s, the relations send i 
: cS for two or more. priests ss who assemble round the si ick-be d of | ) 

| : | | | the dyi ing person and say, for his. benefit, t the Patet, which ne 
ae is a prayer for the repentance of one’ ’s sins, The priests. 
oe a gare paid j in money and grain for their SCTVICeS........ ah he | 
: ae ~~ origin of this ¢ custom seems to lie in the fact that a Zoroastrian. 
bsg ds expected to say always his repentance prayer (patel) 
Has Acasa Sg and repent of his sins. If he is conscious and able, he is. 
- expeeted to do so at the approaching moment of death, 
: oo ‘His. near ‘velations and friends may join in the last. prayer. : 
fag te. Sa the recital of the whole Patet is not possible, the recital, 
me — oe. short time before death, of the Ashem-Vohu formule, 


: es f Among the Zoroastrians also, a bath on the occasion 1of 
ee - . death is necess ary. At one io me, the bath. 
fee dea eee was | given just a little before the expiry 
Os aon us ». gf Tife, but, now-a- days, a as doctors and | 
ce aaane others. of their view, say that the exertion for path: ’ 
ue accelerated. death, even by afew minutes, a bath of cold 
water is given after death. Among the Mandeans,. ee 
ae Why two 
aS baths? e. i think the ori ginal inj un ction among» the oly 
OM fandeans also is. that ‘of one “bath—the | cold bath.. & 
eee a ne warm path is a subsequent addition. out of warm - 
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. feelings, even atten. death, tor the dead bedy,. lest it 


me may be shocked by the cold bath at first. I know, that 


even now some Parsi ladies, out of such tender feclings, wish. 


: that the water may not. be quite cold. They ask for its ae Piao 


ae being, at least, lukewarm. a ca 
_ Among the Zoroastrians also, a“ | holy, uae Mis int ee 


Bg © Holy Dress. 











we Feasts 





on over the dead body after the bath, — 


oe. Gen erally, on death approaching, a. suit. | fa cee 
ogg dress i is . washed at home with pure water and dried and 2 | yee 
: kept ready for the oceasion. The principal part of | the ee 
e - suit of dress i 18 a white shirt, known as sudreht or sudra,. a ee oe 
pe which also, like the rast of the Mandwans, consists of = = 


“seven pieces ”” ce ‘The Mandzan. word raste * “ holy dress onic 


ee cons isting of seven pieces,’ fe “may, T think, be Pers. rasta et 
ee: (=2)," pure without and with in’ or Pe rs. rista (0 a)s 83 spun? Soe 


Among the Parsis also, the head is directed towards the one od 
7 ee south and the feet. towards the north? | a 
, Head to the The Vendidad (VII, 2, 5) speaks of the Shaiya ot 


oe Ree - Druj-i Nasush (the Demon of Filth) come: ae q 
y ing 2 from then a0 atthera direction. Even the wind from the ( 
north is taken to be stinking (Yt. Fragment, XXIL 


: Hadokht Nask, IL, 18). The wind from the s sout bo | purifiec a Se 


ae the air (Vend. Il, 42). 





po : i Among the Parsis ales; there | is a | fiineral tesst after ee 


death. “This feast i is given on. the chehi- ae 





ee) pants es | rim, or the fourth, day after. death. a 
few priests are always invited at the : 


ae feast, and also some relatives. and frien ds, especially those, oe 
oe who had gone with a the funeral proo cession a to o the Tower of ng ae a 


on Silence. a 





ae ‘Videx my a * Religions ¢ Ceremonies. and “Customs of the Pars arsis, a ce 


. a 18l. (ER ES os eee 8 Sbeingaag. 


& “Vie my “ * Raligous Coremonios and 1 Customs of the 30 Parsi," Be fe 
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3. Prohil nition of aed 
| Jam entati on for y same. OA ecor ci ing to the Pahlavi L Virat. : : ; ay 
: the De ad. 





“The Mandan books are S said 40 prohibit “ “lamentation Be 
for the dead’. Zoroastrian books do the 


nameh (eh. 57) it was believed that. the oe 


dead were much vrieved if theiy living dear ones la. nented ie 
too much, It is allegorically said that the tears, that fell. 
fom excessive lamentation, form a rivulet, whieh comes 
ae ACTOS the path of the dead person and marred his peac eful ane 
- progress. So, the living were asked to absté tain. from ae 
o a lamenting much. 7 tis og 


We read: = The ceremony termed M as seta ‘mounting 


Aes : The Miele: 


Boo tet ne bed ‘recitations, an aad is vied E help the 


souls of | the de parted | their eae 


ee journey or flight to the better world oa yo a uld be : o 
ae stopped - by. evil-disposed spirits or because of their own oe 
: fe sins, ‘The j imagination of the Mandaans gave itself with 
Shes SC gest to deseri ptions of t ris ascension and of the stations 
oe | ae through which the. soul must. pass. ereee IO me of the. deserip- 
tions contain. featui res taken from Pat rsi-Gnosti¢ sources, as, a 
: oe ee e. Oey the ‘ gates’ of the Pp lanets sit uated 0 ne. above. the ol ther ; 

: (mentioned. as Mi ithraic in Origet eee 
___-Spirits who come to meet ie soul, an ole: the latest Genza 
ee P  i eaact texts—the. tree of life, -t) e balance, in which the soul is 
SEE weighed, ‘the J udge of : tak ete... bi Sacer .. The hy1 mns of 





(POR, the guardian 


cnt ae the Genza vores oe dMSist, 2A ther. upon th Q necessity. of good : 












: were composed £ for \ use in 2 the | M Mandean ceremony. bie ed 


SE APORRB adoys oe ihe ma ssegta for the dead ig in. reality aos 
er eee Ma: an dean imitation of a corres sponding g ceremony in the 
Parsi religion. A eco nding to Parsi doctrine, the soul, after - 
Be lea aving the body, is recei ived. by its own good thoughts, 
Ae Wo rds,. and. works—which assume ‘the for: m. of a beautifal — 
ue ao ‘maiden—an. d by them. 
a nee bridge, or guarded 











is led across the “narrow: Chinvat — 
against. other. objects of fear. Now the 


hymns i in'the Genza are simp ply masseqta hymns, 4. by » they Ss 
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es, composing thd the writers must: ion let their thou ghts. in 7 ee eae 
guided by. the example of the Parsi ceremony and the: ae 
oa Parsi, texts.’74 mn we ee Pah a oe a 

From. this Jong passage ms ‘Dr. ‘Brandt, aor ‘From: pee 
oF other: references, we gather. that there are. several matters: 
of similarity between. Mandean thoughts and the Mazdean : 
thoughts about the passage of the soul to the other. world. eee 
i. in after death. The “s featu: res. taken from Parsi, ‘sou bias ae ee 


ae seem to be the following : a 


he 3 sarna of ibe. Par- of the Parsis, whi ch is believed to hel; pe 
Bd oo “the: mounting up. or as cent? Le of the soul. RAE MEE 
‘Recording to the Vendidad &, iF 2) the. recital iss ae off yes 


3 gis. 


~ ‘The first part of a ce ceremony . termed. masseqta ore aan 
see 2) The Maseeqta.. (mounting. ‘up, ascent) at seems to core: 
| of the Mandwans peg spond - with. ‘the. geh- sarn a? ‘ceremony erent NRE 


and the Geh- | 


a evil influences, — 


‘The beliet of the Man deans ee the | ‘evil: disp osed e, | - 
oe spirits’? stopping the soul’s journey or 
: . posed | ‘Spirits in, ‘flight to. the better world reminds - us of : ue eg SES , 


Oy The Evil: dis. 


2 hesb,, escapee 


A - on \ ‘Gates throws 





So gacen 


es the Dead. what. is. said in the P: arsi bo oks that Be : 

eS : di to or. evil: spi rit. named asto- vt sdhotu ace ene 
oe eth: bem) comes. in, ‘the way of the as cent of the soul.! 8 ee Sed 
The Mandean ‘ “ gates of the planets” ‘situated, one ee ed 
fee te “above anoth er, th rougl he which. the ‘soul. PES z 
ea = which — the — soul must pass ” ‘have their a) arallels- in. the 220 ae 
- Mazdean or Z oroastrian stations. Accord- See 
ing to v, oro vastrian books, “your good thoughts, good = ee 
words: and good dee ds will. be “your saviours in the next 
: Wo orld. The refor re it is, that, the ree days: after death, the ee 





hag. E, “Hastings? Ene yok of Religion and Beles, op. ity Pp. fe £8, hear 
col. ‘2-388, col. 1. Se eRe ee ee oe 
- oe Vide. my « Religions C Ceremonies ‘gad Customs of. the Paraia ’ ”, ae fo 
cae e ‘Vend. Ty, 1 vy, ‘89. = Vide my Dictionary « of Avestaic » Proper Aes 

my Names, P 20. ee ee ee 
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siul of = man directs itself towards the paradise with’ 


stages of heaven are known by similar words as Humata 
Abe, 2 The three stages of heaven are named as Khurshed.- 


_ stars. 18 





after heavenly bodies. Again, according to Mr. Kracling, 


! re Gate of Mithrat | 


“w@ The Guar. | 


| oe ald Sp — 80 ya : oy 


oe iprevelent tradition ally. The angel Sraosha_ also” guards 
Ceo AS ny ad prot ects the souls of the dead. So, , the ee ceremonies: of 
oo the first three days are spoken of as’ * Sarosh ni i Krya,” . oe S 
: eos -eeremo nies in | honour of Sr 0s ha. 5 oe Poe 


sor domanii sae smitten eine 








trcaanaad dante hanes cnet ms serena en pa int 


ee ees oe v ide may ise, Ral tigions Ooeen nu onies and Customs. 0 of ‘the > Parsi at 
' . cit, ptt. ee 
8 : — Yash  eagront XXIb1 15.8 Hadokt 3 Nosk 1, 4. ees 

‘ 3 p. ci, Be 414. TICES Be FORO BE, PIE SM GENE as Sal 











ae AS ‘Vide my’ oe “ Rai us | Coremonias and Cu ustoms: of fhe . Pasig! - 
ae @. cits Be MB ee he a Le 
ewe se ‘Vide | fhe ahaptor on the! ‘Funeral “Csremonies in omy 
Hy a ah s « Care emonies and Customs of the Parsees.” ee 








-the Mandeans use, in one of. their ‘seriptures, ‘the right 
— .Genz&,’”? the word ‘gate’ in the sense of religion. This 
ss peminds us of the Parsi use of the word ‘ dar’ (i.e, door Ors 
ae ond gate) in a religious sense. For ex sample, they speak - of an 
ae : their. place of ——, as De ar i-Meher, é, ey the Door or 


The: ‘Mandeean belief about: ‘the guardian spirits who | 
Ca ae, ‘come to meet the soul’’, remi inds us of the a 
Oe 2 ign Spirits & oroastrian bel ief about the ‘Fravashis. eae 

syne oc) coming to ameet, ge guardian spirits of the dead, meeting 
the new departed souls. The beliefis still 





| : three steps of Humata, Eukhta and FElvarshta, ae. good o 
thoughts, good words and good deeds.’’! The three 


or oNe te oo | p aya, M ah-p ay a and § Satar- paya, _— ia sun, ‘moon and | gia 


oc Dr. Brandt refers to the. special | or sacred ‘use 0 of a 
Ps -the word: ‘Gates ’? in connection with the hee vens named ae 


ee meen LO te 


ee 
BP 


ae Life, Ae 


Pe | weighing t the deeds of the dead, has its 
(Ht The Belief 


i ue ; déwar 7 4. Cay Mithra the J udge. o 


| | | about the Balance. parallel, as said 3 m the above passage, in oe 

Me! AP ik - Zoroastrianism, - where the judge who” 
ne holds. the. balance at the furthest end of a bridg e—the oe ee 
»  Chinvat bridge—is. Mithra, Comarca spoken of as | Meher Eee 


“Wey The Tees of ~The Mandman “tree of life” reminds °° ides 
us of Haoma,! the Zoroastrian tree of life. Saha 


The > Mandan belief of the balance and. ‘the: judge oe , 


he Abathur of the Mandsans “ stands on ‘the border- Se 
oe ‘and’ between the here and the h ereafter.’ ” He ‘sits on — oe 
Pe Re the. furthest. verge. of the world of ligl ht that Hes towards 1 Rad 


= ‘ the lower regions, and weighs in his balance the deeds: of the rae 


os dep: arted spirits who ascend to him, Beneath. him’ wag 86) 


| os originally nothing 2, but a huge void,’ This Abathur has 








ai ae ‘destination, the scales” and the throne | of. 
: AW this sounds | as. Zoroastrian. 








"According ‘to Zoroas< 


ee penny seme Seaman 





tne yt ta eimeincent aan ' ssa ' - 











ev ” Part , Ppp. 225 et Be a 
oe aR ‘Encyclopaedia Britannica, op. cit. pe . 459, , col I 





ie 3 Has aatings? En poyelopimdia of Religion and Bic, op. City 1B. 38, poe 






trian. Seriptures, a soul has to” halt before the thror NOOE eS 
te Mithra, the Zoroas trian. “Abatht ur, who weighs | its: actions Pee 
S in this world i ina : seale and allows it to pass 0 on to Paradise Sees 
a cS Vide x my y paper « on § « “T he Haoma of the Avesta”, ‘read befo: ore e the oe : 
: ae ‘Oriental Congress at ‘Stockholm. | Vide my ‘astiecpolegiod, ee 


aT SpE 





eo his: parallel in the ‘above Mithra of the Zoro astrians. iota Hoek 
ee ‘Dr. Brandt says on this subject that the Mandwans havea : 
writing known, as Diviins which is a work “ "written OH eee 
one long stri Dp of pap er’. One of such Divans “ ‘ gives” + Me. Eeoore 
ae procedure for the ‘expiation of ceremonial offences. opt Lo oe 
Another Divan.........consists of a series of “sketotie ag ee 
eres presenting the haltio, g places. x hi "0 u oh whi ch the soul of hg raged 
a deceased Mandzan must pass in ‘its: ascent, ‘and, atita. 00 
Seer a Abathur”.S : 


oe a Tn: 
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. - 4£ its good acts overweigh the bad acts, even by the wei ‘oh oe 


q ear en and sends it down to Hell, if otherwise.t Le 
WD THE MAND DAAN COMMUN ION : 


| According to Dr. Brandt, communion is one of the: ie 
a ee cniaan 7 etme of the Mandwan Serip- 
oe ee ‘Gomm tion. and — | ures.” — M andvan ¢ ommunion, . likes 25 
i ae ci ii. a — ian that of the Christians, corresponds to. the a 
| - ‘Chashni of the Zoroastrians.® The word Lo 
Pe chaohnt: €o ming ‘fro m the root chash (Persian. chashid an, ae 
pes - “otte) to. taste, to eat, means: a ceremonh u eating, . ein fa 
ay! ig. the eating of dartin or sacred bread and. other” ao 
So consecrated thing os, We read about the Mandan _ 8 
— eommunion :—“ The “Mandwans- observe | algo. with the 
 glements of | bread (pehtt) and wine (mambe: ga, Hit. 
ae i ae ‘ fountain’ be a sort of. eucha rist w hich has a sp ecial gan eti-. a ee 
Se fying efficacy, and is usually, dispensed | at festiv als, but. 
cokes So@ply. $0. baptized. persons of good repute Ww ho have | never 
ie obs 8 willing): y d enied the Mandan faith. In receiving it, the 
Soe ‘commun icant. must. ‘not tou ch ‘the. host wilt th his finger; pee 
pear other wise at lose es its virtue. The hosts ar @ made by the ee 
ee priests from. unleav ened fine flour. “A peculiar act of piety” a 
oe ee oh is. foi ra Jayme an und er the guid: nce of the s bisho p to. receive | oe 
ee the massektha (‘elevation ’) end thereby become a sort. of: 
ie ascetic, a. shalmana taba (‘ree ally perfeet’).’ CAL this. ee 
en account of the Mandan communion reminds $ us of the folloy We es 
. is ing. a pattiotl ars: connected with the Xe oroas trian chishni: aoe 
ee The use of sa cred bre: a a on -religio us “festive: a 
- occasions. - Its s eating f g has “ 1a a special s san mnetifying ie 
- effect”, > es . eee, ae ee 


Hea 4 : j . : a 
& - "ae sie remanent sot een nesta itn esi merihimptacaend ht ey tt ttn eenisangreenr ii se hein ant sbererrnanmctiae year herrea ert adiaiabied esa 


7 Bees 1 Vide my‘ af Religious Ceremonies and Customs of the Parsis, ue 
eee eS 
ee 2 (2 Hastings’ Hnogelopendie 0 of Religion ¢ and 4 Ethies, 0 op. re Pp. 384, oe 

a Be Vitex imal ba ' Religious Ceremonies. and Customs: of the. Parsia om i. 
“ww 99R- & Encyo. Brit, Vol, 1B, Op. City DP 470, ool. oe rene 


































THE MA aNDBANS Toe BR See 


| (b ) ‘The ad bread to be prepared by priests. a oe es 
aS (co). ‘The sacred bread to be cairn only by good : ios 


people. 


| @ The participants are not. to. ‘ie the sacred a 
bread and other offer’ ngs of food. | ee 





() The congregation to partake of the dade’ bread 


a ee re | under the guidance « of a Bales 
— oe ¢f }. ‘The washing of food. 


T he sacred 





the Darin of the 
 #oroastrian 8. 

ooo. Pheir sanctifying | 
ae effect. 


a shans? or. festive. 


sis, besides the 


a ( By aida. for 
one consecration, DR | 
ae er by. prioeia 





ae ae 296. i. 


ta) The Scored 
- Bread” of the 
“Mandeans - and | 





(gy) The use of wine in the communion. : eta ae ok 
br ead. of. the Mandeans Ss ‘vesembles the a 
“Dp Darin of the Zoroastrians | in many ways. aren. vad 
(a) The Darin is “a dat unleavened = 
round bread of wheat flour and | gheeor 
clarified butter’! The eating, as chashni, ee 
ae) Oo i the darins, consecrated by Priests, ae na 
ines believed to yhave. a “ special sanctifying efficacy’. The ja- eae it 
Py days are the special occasions on. which — Be ae 
a the congregations partake of the chishni. Among the Par. 
coe sacred brea d, atom. fruits and other Bo : 
ss Sati are consecrated i isk the ritual. EE ik 
: As: among g tl h € Ma n deans, 8 0 amo n " ithe Zoro: astrians, the MES ees 
| ee dartins or sa ered breads are. ‘requ: fred to 0 
be prep: ared by mem bers—m ale or fem ale art eerie 
| mong the Parsis, cael Oe 
oe Se when the dartims are not ‘prepared by 
8 ‘ignore of the priestly di ass, but. are prepared by those of Roe : 
ee : the laymen class, the priests, Ww while consecratiug all the c offe- gee 
iu rin gs, which consist of f ruits, clarified butter, water, ete 2 3 
oo use, what are called, chitians (> laut), which are very small Voge 
soe br eads, prepared. by ‘the mselves | for the occasions - as a - 
So substitutes. ‘The: chitian S which | serve as _ substitutes, ee 








_—of the priestly. class.’ 5A 








ak 





ac Vide emmy . * Raigions Cere emonies g and Customs of the Pass,” ” oe 
oe Tid. ‘Pp. 4 455- 65. hs a SS a tid. Be 297 | 
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os aiffer from regular dari S. . hey are very. “small, oy 
oS about an inch and a half in diameter, while the dar ins 
are about 4 to 8 inches in diamet er. Again, they are ‘not a 
baked well, being intended only as substitutes, hasti ly pies fe: 


pared by the officiating p riest to serve the plaee of well. (25 


ee - © early and well. baked darins. l 


As among the Mandan, s $0 among t the Parsis, the sacred os 


pee Rn The consecra- bread is to be part taken asl ‘persons: of ee 
— Smaees good faith. In the inner liturgical 
OF good faith, = gerviees, the priest. at first part vada of it, ree 
ee and then, others.2 In the ritual of the Yagna, the Raspi, | 
one of the officiating priests, says to the assembled congre- oe 
gation: —“‘ Ye persons! who have been qual ified by your: © 
cas - righteousness and piety! partake of this consecrated food.” 

_ By these words, he means to say, that only the righteous | 


ere aoa a right to partake j in the reli gious feasts.* ri 






~ According to the Yashts#, misbelic ving persons, . and wee 


: Lees e even ‘perso ns with: a physi eal blemish, hi ike that of lep rosy, \ 



















: the etymology ; 


ee, were forbi dden to t take part in the hol Ms communion. | The ae 
- Parsis, even now, a re forbide len to give cons erated breads 
oe ond ruits to non-Zoroas trians. » Prot. Darm est et e rth us Spee aks: <0: 
esa of the Zoroas trian cha shni: * Certe communion est une sorte 
Oe ‘dépreuve religicuse e. TL faut que le fidéle se sente en etatde 
grace pour y tou cher et il semble, da prés Vadjurations 
ans - solemnel le f aite par le: zaotar> que les. effet ts. du M iyadet ya 
Pree oe trahissent ee lui qui le. consomme en état tde lepers é PR 


0 tue a, u a 








‘steatenninarci tment ented sai , 








an oe ‘eoastig: tha, ye abtention | or m nental: Phot, the ey m nay y take these oe 
ne a small breads to be. dar “Ans, be. the: proper: large bre ads, e | 
Wed | ae Vide omy | ae Religious Ceremonies and Customs: o the Pars” ae 
om 296 ff, eo f bid. pp. 298-99, 4 ‘Tir and Ram Yashts. he 


BS “Daotar i is one. of the officiating p priests. ee Sees 
be -Myazda, to some extent, ¢ corresponds: to: the Christian mass, oo 





fe y ‘of | both the words | seems to > be the same, Pe eet OE 
Lee ond sk Avast, Tome a Be coe UE oe a es bee 








inttandonnitan ctmnasiniaeinenettmeen iinet pana ere tin iannpatieg ris =F a ats nv yin 4 











| touch. sad sacred 


as & The commu-_ : 


oe - guidance’ of priests. : 


hele 


| sienicdla: app ear in vhs ‘Ghineate Deities whit dee 
ke the girdle, the baptismal bath and. the washing of all foods. "iL a. 
he The Zoro astrians still ‘observe ‘this custom in the case 
ook relig ious or solemn feasts. Fruits and flowers offered es 
in the myazda are first wasted by the priest. Te. they AIO 
a accidentally touched ‘by. others, ‘they. are washed again, _ 
eee If one has to touch these offerings, he must frst, wash his 





"Among the Zoroastris ans, ag among z thie Man deans, the go Magee 
@ The Partici- _ participants of the chaishni are not to oe 
touch the darin or sacred bread prepared — | TES gor 
bread, by the priests before consecration. Ifthe = 
. daréns are so sional before consecration, they are deseerae 
ted and cannot be consecrated by the priests. After eonse- oe 
eration, the dariin may be touched and eaten as chishniby = 
the laymen, who are ex pected. to have - their hands washed 
oe ee before attending the jashan and partaking g of the chashni. en he 


soe not to 


Among the Parsis also, as. among the Mandeans, “the 8 ea 
a. chitshni at one tim ey was made und der the | Poe ie 
_-nion under the _guidan ee of priests. ee remember having ea ee 
mare ce "seen in my boyhood, that, atthe G@aham- 
ae bar jashan festivals, a Parsi priest guided the assembled 
Parsis in the chashhé or religious participation of the bread 
oo and other consecrated offerings. He, with a loud voice, recited cece 
the baj or prayer of grace, and the congregation followed, === 
— - : sentence by sentence, and then they partook of the eatables. 





nae ‘The Mandwans are said to have the custom of § ‘washing : 
a Cy ‘The Washing the food.’? Rey. Taylor, while referring to 


oe Seren menial the foo d-laws of the M andeans, speaks. of - yg ke 
The te ES 


sor 


he: ae washing of foods.” 2 He 8 says wast =a 











eer oe _Artiole o on 1 the ‘Mandeoans, in | the > tbbert J journal. of pri oe : aa 
190.2 Pe B85 a oo ee Pate ee a ee eee 
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ie ere before touéhing o the off ering. Washing: ceremonial 
ee _ washing, not only of food offe ered in the myazda, but also 
of utensils used for liturgical purposes, plays a prominent ae 
te part in Zoroastrian ritual. i . ote 

As among the Mandeans, s0 among , the Z oroastrians, 

er, ee - — wine play ed a certain part, though. not so. ae 
cen 4 ) Wine a _ gteat a part as the sacred bread! Its use 
os tet 0 t 7 | was permit ted to the priest thood (Vend, — 
ee IV, 17). In the Afrin-i Gahambar, wine 
ae er is referred to ¢ as a part. of diet, even of the pious | and: the 
c poor. | In the ritual, known as the Gihambir-ni Pavt, there | 
| was, at times, a sacred Tecital: over wine as. over Water 
ee an milk. ra eee 


e 1) SOME MISCELLANEOUS BELIEFS J AND 


oe OUBT OMS: OF THE MAND.AANS. THEIR — 
PARA LLELS IN Z OROASTRIANISM. 








renee 3 yal speak, under this head, of § some other ‘Mande ean oe 
ee - eu ust oms W hich are. ‘simils ar to those of. the Zc 0 roastrians, 
‘We find some of the customs rovalent | even among: the oe 
ae Hebrews, early c h ristians and. Hindus. © sete Hae 








- : 1 on Ss We read that among the M andwans, ‘ «the idea of pu. oe 
ee d : ae a - Ceremonial rity, was re cognised i in the se nse of: a rel a- 
Re unity. tion to the world of light so intimate, that 

Ferd Gees Per enh oc eaec cr Remee |e earried with it exclusion. from every 
eae vaeet & ‘aa condition an tipathetic e to ite: Al he laws. already ae 
- mentioned regarding food came to the ‘Mandxans through 
o medium 0: ft Joe ethieal e code i in | the - doe etrine of the king 
of light, s ds and wives 
sh 1001 Jd ‘wash 1 th water <gtler cohabitation, : 
& al 6 women » after mentation ‘Tt was: easly: soem th at: the : 














eee t ths . sare i ‘ no 5. Mek ' : ‘ . , ' : . 

: . aie’ . ‘ : . ‘Ges Ho ' le Bok 4 , ., P ame ' 
vie TRE a A ee i , | 8 ee es 7 : * yeti : ’ ct 

' 7 a : - . y : a Noa 4 : . : 7 4 : , . 
‘ ' a3 . 3 7 re 8-0 A a g se Lh a ae 1 H a : & , : aate wera 
: arr ta uv E, a “ : Boe ae pe . : So, a autiiaa 7 ae : Sp te it 
‘ ' ‘ h ~ Maye i Ss vm a Co penetra “has eA f He categ . atte de alt “ . et ae: . 
3 5 a ; 





= comma 
occasions of life. aN: 


aindment of ablation was. extended to many "other oe 


We find the following similar ideas of cer remonial 


purity among: Zoroastrians? :— 


@ The Pa arsis also avoided. coming into contact ee : 


éé 


: every object and condition antipathetic tO eo, 


tot § purity’. For example, they avoided - coming ae 
ee ‘into eontact with the. Corpse- -bearers, s sweepers: who ite 
ss gemoved night- soil and such other people who-¢ came 


| ~ into frequent. contact with i im purities. fea 
nO} Husban ds and wives bathed af ter eohabitatiod, . 
OW 


before coming into contact wil th others. 





@ ‘Women had a sacred bath, 40 days after d elivaty, y; re 


before. coming into contact. with others. 


| details. 2 


We saw v above, ha at, like the Man daz wans, , the to oro oastrians ni eee 
2 avoid ed contact w ith” persons” who. b ad ate 
‘sootent, with Tm touched dead bodies. The mod erns who 
i bet at - deal with. sanitation’ speak - of. ‘ conta ets 
ae 4 an nd evicts?? “1 remember hearing these. words: very ‘often hed 
; ague i in. Bomba: y (1886. 90) from municip alco 
with | the hamrits, 


at oi Avoiding 


eo during the last pl 
- officers. These. two. classes: correspond 








Jomen bathed after the period of mensvaation, 


“I will here speak of these questions of pu eid in some 





eo and patrits. of the Zo roastrians.? at he. hamrits (contacts). . 





es were those who came “into direct contact © with : es 
Ba d ead ‘bo dies. ‘The patrits (evi ets) were th ose who” 
| ¢ ame ‘into. C0 ntact with ‘the hamrits: (contacts). People oe 
were asked to be. careful in com ing into. contact oe 


= with, them. ‘The Pahlavi: word hameit (ew ) (contact) is oe) 





a saerretrmtntt sthlabiiebecssataes nt semi heianammenhid seer anmaerevmens craterneaartiaen 








i a “Hastings? es . of F Religion and, Ethics, OP. ity Pe og te 


om, eal, 265 


ee BO Vide. my 1 Religious Ceremonies and ‘Ouatoma: of the: | Passi,” | Hf 
| Pe. bas 7: Te : Be i. ieee ae oe A ibid. "Pel 158, ee ae 
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Avesta hamraétinea (resbwad-eaey) and tpatrit en Be, 


ae ‘Avesta paiti-ractheea (paste. _— (Vend. V, 36). 


As among the Mandeans, so among the doroastri stn 


eal ae 


there was, and is, the eustom of { bathing, 


cet cohabitation. pas _ by the husband and wife, after eohabita. : 


tion. The parties would not touch fire, 


- water or. -eatables, and any person before a bath. — Among 
Tater writings, we even find a special bitj-prayer to be recited 
on the occasion. — This is a custom aide ent among: many 
aa other people of the Bast.) | oe ar ae. 


ne ‘oe Tatars ob- 


AS among the Mandwans, so among the: Zoro astré ians, oe 
women observed several menstruation cus | 


eee by women toms. Several other people of the East also : 


aj ° im the period of 
oe menstruation. 2 ah, 


observed such customs. The women came - 
into contact with others only after puri- | 


ae ° ficati tion. . “Wonien: under this co nditi ion were spoken of as. 
Ue dakhshtavaiti (6 esonayyy dv 9), £e, lite: having signs or 
marks. We find ‘Pliny: also referring to such observances — 
Dee the ancients.” * (Pliny’s 8 Natur: al History, , Bk. 7 ch, 13.) 





The” Meats custom of. women having | a. sacred 


os : io: ‘Gustoms té: bath after 40 de ays of accou chement ig 
eee to accouchés observed by the Z oroastrians ¢ also, During 


these 40 days, women. keep themselves. 


or away from all kinds of contact with others and even with 


ee “fire, : so: eat ables an nd all the: Ww voodal en. mov veables of the 





house? 


5 Food: (a) Pro- 


a : Wor read. Ct za the lawe relating Q “to. , fo ‘ood are. of special 
: - significan ce: (a) they forbid the faithful to. 





hee hibition. OE Do antake of the flesh of animals that have. 








flesh other than died otherwise than by slaughter, (b) or to 
that of final : 
- tered animals, © : "taste of blood, and: of meats” and. drinks 
ete ae Ss : that have heen prepared by heterodox : 


etme _ caaeaal 








1 Fis. m 16. | of Lids De WMT, 3 Bid ppt 68 8. 


“THE MANDAN NS. aes aan a 


"Hanae. “This portion of knowledge? ‘(madda) however has 
: 7 7 likewise been moulded into conformity with the Mandean ee 


faith, and distinctively Mandxan commandments have - 


been inserted in it—those enjoining white clothing with 
girdle, immersion in a river, the Mandean communion, the = 


a messeqta for the dead, and the washing of all foods, as well — 


a el 


as those prohibiting g lamentation for the dead and condemn- — 
ing fasting?) To one knowing Parsi beliefs. and customs, 
all this strikes at once as Zoroastrian. We have.examined 
above, Ain some ‘details, all these customs: except. that of 
eating the flesh of animals that are not slau ghtered and 80, 7 
of will speak here of this. custom: Pg ES 
‘The teachings of the. Parsi ¥en ndidad and otliet: tater 
Pahlavi and Persian writings condemn eating the flesh of - 

animals that have died otherwise than by slaughter. — ees 
sooner such animals die, they become nasu? or noxious 7 
matter to be avoided in all ways possible. Even upto ae 
= few. years” ago, it. was thou ht. advisable, that for meals phen 
required for religious or solemn ceremonial occasions, €.g., 
the chehirum, the. fourth day after one’s death, the meat, a 
aS may. be that ofa goat killed by a Zoro astrian, OE Oe 
o The spirit of. ‘the Jater_ Parsi writin; gs, Tike those of ae 
ae ¢ wo "Prohibition _ some later Pers sian w riting 8, e Gos those ae 
to partake of food of. the Sad- dar and the E Rivayets, point to. ae 
and drink” preg. pr ohibition of. partaking of food ‘pre 
pared 7 alien oe penne 
a hands. se aa pared by non-Parsi eooks. i ‘The prohibi- oe 
me tion“ existed in Bombay, up. to about 50. 
years ago. “We have i in the History, of the Parsi Pune chayet. coed 
of. Bombay, a case, that had occurred about 100 years ago. 
Sy co of a Parsi being excom municated for eating o fo od prepared we 














“1 Ibid., p. 384, col. 1, eee ee ae 
8. Vide for the Drvj-i- Nasush, ieee, “ihe evil [influence of ‘Decotipo- Jae 
os 7 a sition or Destruction, my ‘ elgibes Ceremonie ies sand Customs of i the oe 5 
= Persie Pp 55. 4s and 104, eg Ae DE Oe ES lee 





“THE x a CAMA. ORIENTAL InstirdTe 





i hare by: a aoniPart. I will quote here! what I have said else ‘ 
. where. on this. subject, in 1922: “ Upto about 40 or 50. 


years ago, the Parsis did not eat pakki, ie, food oa 
“cook a by non- Parsi is. ‘But that custom is now more — 
ae “ous ey. “The priesthood, eapacielly the officiating y priesthood, 


7 * ves still abst ain from food prepared by non-Parsis. Pri ests, oe 
who observe the Bareshnum,? in order to be qualified 
rete eg HO, officiate at the liturgical services, eat. only food cooked o 


: mae a by persons of. the priestly class. Upto. ch few years. ago, 


ee the Bareshnam- observing priests would not. eat at the a 
game table with the laymen. They would not drink from 
the: same glass or cup, until it was washed, if the glass OF ae 


ae cup was touched with the lip. ~~ 





-‘The Mandeans seem. to dices some. F ocd. prohibited. | ~ 
os That was the case with Parsis also. 
as ‘Pr ohibited “ Orthodox. Parsis eat flesh of cloven- a 


Food, | 


ee oe to fish, they eat scaly fish and abstain from usealy fish.’ 















eee “teoted: animals, and abstain from beef, ae 
ee pork and. the flesh of other uncloven- footed animals... nag eeceee 


"Like the Ma nd; wans, the Zoroastrians disliked mon aati es 
life. The Zoroastrian dislike for (a) fas. 


ae - 3, Dislike for a ting and (b) for celibacy acco u unted for “feo 
8 Monastie Lifes pee 


. _ their dislike of monastic life.’ - 








> Pa ee a ten 
‘ ae . : eh te rea , 
me be : ‘ 


oe 7 o r Vide my ajar “ “ Histo vy of the ‘Pa arsi_ " Panchayet of ee 
ee 2 “Vide: my / aatiale’c on 1 the Parsis i in * “The ‘Tribes: and Castes cot . as 


—_ ay,” ry by Mr, Be. E. Enthoven (1922), Vol. In, Pp 220. 


age Vide may | “ “ Religions ¢ Ceremonies and i Customs of tho. “Parsi” 7 fee 


- 2 PP. 102- 53. 


b yy? oy} RE . Enthoven, Vol: TIL pe + 220. 





oe My asticle-s on . the Paras,” in cs The » Tribes and Castes of E Bom | bee 





7 i pe fae on eA oy te he , ME". Ge adie be 8 Bitsy ; 
Myce itt wee * «ae fae Nagi edahonns iD Aad yeoae . te Vs y 5 ae ® Leia Ce eer baat 
he ot wk a nee oo ane : : . Lae me ee ‘ Paes ee a ae t . ee st is F By na 5 z 
or ; ssenhe ; . " of an ie : 5 ' . 4 potty i ae ‘ < n, ' 7 << ' 
yea a : Ga he 8 Ob #4. tat ‘: shh Po ec OE CO) heme tod kh ate Car Te a sh oe a 38 : See ra Saget Sek : 
; i ie ahd _ ve! : i an i gicew es aap oP tae ‘< ig Oa og 2 it Me fom ea etme a Gis PY Siar a gg att as we gots oe Ca a ran eas See vt Mesh ies, t 
es Pa fa twc 
i 


ogee 








7 cot 2h gia 038) | | J Le > ry oS 4 a> A 3 gt S. a : E d re : | 
4 a - (eo 8 w 1) > 0539 Gh 3 Lind ee Obs 9 ae ain es 


| ne 7 ‘es & ¢ oe: >e pth 4s LS) cma b Sanh cd jl \, le : | Q 


se “é cause, in our religion, : is (hel d to be) i improper, that they ete 
ne dO. not. eat. anything for the whole of the day : 


















“8 ‘Tit MANDAAMS a re: ae 


? _ According 46 Prof, Kessler, 7 ‘the fasts, celibacy and | | 

- monastic and anchorite life.........are Pe. See 

+ Bhai sak culiarly objectionab’e to the Mandwans.”! 8, 
fasts” consist of This was and is even now the case with oe my 
ae = Zoroastrians. Fasting, according to the we 
—- Vendidad (Chap. ITI, 38), was believed to ss} 
eo’ aw ay a man from hard work, from \ vi irtu ous s deeds and GER EES 
- from the capability of procreation. ee ee ee ee 
The Persian Sad-dar has a. special: chapter? on hia cee 

* guject, It is said there, that one’s real fast must consist, en yee ee 
* not of abstain ning from food, but | of abstaining : from “a NBG eta 





e Le gp 9 4 re 5 SND ey sya3h ‘ s 








Ip rans lation —We_ mu st abst ain. from. keeping. fasta, ° - 


because: tiga o seo 





Bool to. do $0. . For. us, to ke eep a fast is this, that we observe ee BS) 
fo Bask (be, abstain) from committing a sin by means — EE 


of (our) eyes, tongue, ear, hand and Pettersen WE must ae 





Qs... try-that we do not think of, or r speak, or do. ae 
og oe any sin. ro. et 


. - Bi Days of abstin-. de 
Ree ence from the eat. We read : ae 
ee hick of eciens ce . 


4 «on, chee #3, Pp 58, 
















“ 0. . 1c commi nit), 


= hough fasting | is s probibited, the Mandeans nas - das oo 
O08. fasting, or abs taining, from meat. cee 





here ae algo fast days 
called, m’batial (Arab), on which | it is i 
a Hoy clapata Britannica, Vol. 5, op. it, Ps 468, al. ‘3 Ss 


“2 Chapter 83. 8. B. E, ,XXLY, Dp. 948, a ee ee 
os “Sad-dar Nasr and Sad. dar Bundebesh hoy Ervad B, x Die 





ee ga ee THE x ‘R. OAMA ‘onIBNTAL INSTITUTE 


oes ah mt forbidden: st; kill any fiving: thing or. ‘eat ‘flesh. 29 4 
hig reminds us of the four days—Bahman (2nd), ee 
| ‘Mohur (12th), Gosh | (14th), and Ram (22nd) of a Parsi : 
ee month, known as hamkard ( 3S «> ), on which Parsis — 
ee " observe par he: a ( Srer), ue .. abstain from flesh. Some ae 
devout persons in Bombay | observe eight days as such—the 
four extra. days being those succeeding the hambéird days 


| ae “proper. The reason {or these extra four days is this: “The 


(yee ee sheep are slaughtered in Bombay a day previous. So, =~ 
coe ee the. flesh coming into the bazar for sale on the day Bewecs 


- gueceeding a hamkird day proper, being the flesh of ani- — 
mals slaughtered | on the hamkird’ day proper, isavoided, 


a - a | The ese d ay S of abstinen¢ ce are spoken of as the days. of ae 


“the oM andwans disliked eelibacy:. So ‘aid th ie. ‘Doroas- Ss 
rete _trians. - According . to the Vendidad : 

oS) Oelibacy. Duty: of av, 4T ); Ahura Mazda pre fers: am arried | 
a ee man to an unmarried man, a man with a 
“s : Rey stone children to a a childless man, bs he. ver y i oTo ond, on wh ich a ee : 
ee eee ee married m an lives, f eels ha ap p y (Venda. II, 1). # erod otus eS 


cae Sosy ‘6.-Dislike Por. 


eee pro ere ation, 








aS also. refers to. the Iranians’ love for a m: arried life (Bk, ee 





Baran Be 136). 3 Pro f. Ke ssler sp eaks | 0 f- e ‘the Sidra Rabb. a lay ying oc ey 


Egon: great. stress upon the duty y of: proc ereatio: n.’ ae The Zoro 







eae oe an nd procreati ; on. 5 ers 





i astrian § Seripture, t the Ven didad, also 1 re comm rends marria age : 


re a 2 a — Aecordir ng to Prof, ‘Kessler, the M ae pelea 


me - pers 12 from. the point of view of “ “the e duty: of EDYS crea: eee 










oe “Eneyel. “Brit, 0 Op. city. p. 470, eal. a 


ee a (| hey: grain, is eaten, 





oS conp IL, on Ma rr ia ge Ceremonies and Customs, PP 1 4. 1 
Be SS ‘Encyel. Brit., ‘Vol. 15, Op. cit., Pp. 470, col. 1 


e and. Customs of the Parsis,? 


3. Vend, Chap, II, 13 £V, 17, 44, Vide Chapter (Chap. 1S 
: = ‘Marttige Ceremonies and Customs i in may " Religions 7er etemonies, LSS 


aan Estes, ‘the word m eans, fasting “(oe 3 in + which H only y an ree ae 


‘Fide my‘ fe Religio us Cor erem onies. vada Customs of the Parsis, eae 














St he. tion’ , bat. ‘ few of Sie are. Pe ‘enough to. maintain 7 


more th an two wives’?! The Zoroastrian scrip tures, though 


they recommend highly the duty of procreation, do. not — 
7 recommend polygamy. It seems that, when one had | no | 1 
children by his first wife, he, with a view of “the duty. og 
of procreation,” took a second wife. Even in Bombay, cae 
up to 1867, before the Parsi Marriage Act, when ome | 


had no offspring from his first wife, he married a second a 
ree wife, with | the | consent. of the. first. wife and. with the. ping ht 
ig ae special permission of the Parsi Punchayet, | which Ce ae 


olden times, legislated rules and regulations for social cote 
. affairs. Cases are known of the first wife herself. arran- ee 


ging all the affairs: for her husband’s marriage With a 


ee second wife. She did all this with the idea of hel ping ce 
; a procreation and co ntinuing the family. In such. cas eS, a 


the second wife looked with respect to the first. wife. 


“ The M: andean places of worshi D being » only designed ce ae 


te tL ‘Places of Wor 


a for the priests an dtheirassistants areex- 
oa ship. See ~ cessively small and very simply furnished ‘ 


with two windows, a door that opens =| 


oe towards the south. 792 ‘This reminds us of the Yazashna- gal | 
ee OR Urwis-g 24h of the Zoroastrians where only the offi ciating ee 
priests can £0. ‘This reminds us als so of the Atash-gah gear : 
place) or inner sanctum sanctorum wherein only priests ze 

- 2Oo* tan: go and not the Jayme en. Th at is still the ease am ong the see 


7 Mazd: ayacnans or Parsi ig” of Bom bay. ‘The Jayme en stand 


outside the sanctum sanetorum which is provided with Boe 


door fronting or opening to the east or to the south, gad aos 


window, each on the two sides next to the do or. SAL one. es 
| ‘time, there was a custom th at all, wh eth er laymen or priests, eee 
_ who went before the saered Fire of the Atash Behram, Wes: i. 
— highést grade of a Fire-temple, must have a bath before goi ng A oe 
as the ante-chamber leading to the sanctum sanctorem, | ore 


‘ h . are - - 





sallnatahasiemaenenaeaaleea a 
ne, A 


a “Eneyel. ‘Brit. » Op. cit, p 470, col, ze Leos . nook le 
2 Beers) Brit, Vol. 45, op. Cite P. A, © eal. oo yb te : 


Seamicakenaeeall a ae cae , utes 





